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PREFACE. 


Sometime ago, I had attempted a brief life sketch, in English, of Sri 4 
Manavala Mahamunigal, the scintillating rearguard of the great galaxy of' 
*Poorvacharyas' and it was indeed an exhilarating experience. It is now my 
humble privilege to attempt the present treatise, highlighting the important and 
interesting facts about Sri Vedania Desikar, the Ka vitharkika Simha’— a lion 
among poets and philosophers—the  poets' poet, who adorned the great 
hierarchy and shone in the Vaishnavite firmament with great splendour and 
rare brilliance, about six hundred years ago. In undertaking this work, I 
have been prompted, by a deep inner urge to focus the attention of the 
disinterested and dispassionate readers (including the vast body of educated 
Vaishnavites, who are obviously getting increasingly tired of the longdrawn, 
fruitless war of polemics between the two sects, in the perilous context of fast- 
crumbling mores and traditions freely playing upon non-astika sentiments and 
seriously endangering the solidarity of Vaishnaviem', on the various points’: < 
dealt with by Jagadacharya Simhasanadhipathi. Ubhaya Vedanta Mahavidvan® 
P. B. Annangaracharya Swami of Sri Kanchi, in his numerous works on Sri’: 
Desika. The sincere and dispassionate scholars, who have had the geod fortune 

to go through the Swami's glossary on the Sthothras composed by Sri Desika, ^ 
*Desika hirdayam’ and other allied works, can hardly fuil to notice hs 
characteristic thoroughness and deep penetration, bringing to the fore, h's: 
missionary zeal in putting things in their proper perspective. Apart from l's*- 
traditional devotion to Sri Vedanta Desikar,as an illustrious scion of the great 
Prativadi Bhayankaram family, his deep erudition and vast learning and, 
above all, his intense study of Sri Desika's works, with rare zeal and: | 
remarkable dpplic&tión, do 6orhpél the attention of one and all.: -The gems off 
unique beauty and rare excellence, purveyed by such a stalwart, would, bu 
for his special efforts, remain completely ‘submerged and unknown to the: 


literary world, in general, and the Vaishnavite world, in particular. Even so, iti” 
would be most unfortunate if these went unnoticed or unheeded, due to sectarian), 


i 


rancour and prejudices, which again are due; in no -small measure. to the? 
misguided fanaticism of latet day interpreters and glossators, who have 

manouvred to create a tense atmosphere of hostility and animosity. With ai 
correct and dispassionate approach ni.d a true appreciation of the relationship’ 
that subsisted between Sri Desika and the contemporary Sri Vaishnavas and the; 
lustre shed by him on the lator, Acharyns across the centnrios, thero is ni 
reason why the present area of the so-called divergence between the two rections: 
of, Vaishnavites (Thenkalais afid Vadakalnis) should not dwindle down t 

negligible proportions even if it is not eliminated altogether, It is earnestly, 
hoped that this humble effort of the undersigned. in presenting the} iotute, al 

githerod from the; works of that great doyen of Ubhaya Vedantas (Sri P. B. A 

Swami) who is ádmitted, on all hands, as a marvel of learning in modern times, ; 
will serve to make a beginning in the right direction and that a new era of: 
blissful rapprochement of ideas and harmonious blending of mental attitud 
will dawn on the Vaishnavite world at large, at no distant date. 
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bare sidle gents, bhs, in his woke stich as "Taivaliéepa' bic) iquoted, from s. 
Vedanta Desika's works. Two hundred years later a remote successor of this 
Jeeyar paid homage to Azhyan,;\Bhattar,;Nanjeeyar, Nampillai, Manavala 
Mamunigal, Sruta rakasika Bhattar, Vedanta Desika and Doddayacharya, 
in the invocation” Slokas cf! His ‘Work onfitlad ^ VedantaiSastra-Dravida- 
agamadya-dasaka-dvànd waika-kanthyam'. Sri Doddayacharays of Cholasimha 
puram, a Tenkalai Acharya WhOcpfeoeded this Jeeyar, wrote out a 
commentary. Pp, Vedanta Desika's, 'Satadooshani', entitled ‘Chandamarutam’ y» 
and thif was printed by hit Kaukalai disciple. Dodday&ch&rya's disciple, 
Narasimharajacharya Swami has written commentaries on yeaa Desika’s 
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soorhparativolyireaentipetiods,namoly, the beginning of the 9th eentggob rapal 
jobout-thectime,oné,Thirakkudandai Gopala Desikaeharyaginterestedribimseji 1 
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shis,liféttime andowhodrsw inspiration from him down the years, ingn.anbroken 
asudvession|ias brought out in the preceding paragraph, thes newyrotariesirpf 
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A deap and dispassionate study of the vast ‘array of Vedanta: Desika's 
works will unmistakably prove his love and regard for the contemporary Sri 
Vaishnava Acharyas and unstinted devotion for thd’ ‘great’ Luminaries, “who 
“had preceded him—Sri-Ramanuja, Alavand&f etc. It was his abiding love and 
regard for the contemporary Acharyas that made Vedanta Desika deeply’ yearn 
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Badi In the vast array of the ‘Poorvacharyas’ beginniag with ‘Sriman 
Nathamuni;and ending with, Sri Manavala Mamuni, Sri R imanuja has, 
indubitably and indisputably, the pride of placo. Our system of philosophy 
hag beem. named. as, "Embernmanar (Ramanuja) Dars&nam" by’ Lord 
Ranganatha, (enshrined in Srirangam) Himself—not as Nathamtini Dársihg, 
Alavandar, Darsana,  Bhattar Darsana or Nadathoor Àmmal, Darsana, 
Vedanta ,Desila’s-adoration of Sri Ramanuja (Yatiraja-the king, of ascetics) 


know no, bounds,s reyealed by his ‘Yatiraj1—Saptati’. In his ‘Rahasyatraya- 
‘sara’ he says: ““Hmbar has said that even ns insects sticking to the ms à 
lion.lenp from one peak to anothor along with tha lion, wo ascond the high 
»Henvens, without the alightost effort, meroly by virtue of our connection ‘with 
jSri,Ramanuja”. „Embar, a direct disciple of Sri Ramanuja, obyiously made 
this atatemont from a first-hand knowledge of the boon graciously granted to 
» Bri. Ramanpja by Lord Ranganatha, Vodanta Desika, who came poarly 150 
yoors.after, Ramanujs, has brought out cloarly in a Sloka of hin ‘Nyaaa-Vilaka’ 
how even remote connection with Sri Ramanuja (as ‘distinguished’ from’ diroot 
feonnection-like Embur’s) fills our bill all right. The Sloka ‘in’ “question 
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"Oh Lord Rangauathal I havo heard of tho Yoon ou conferred upon 
Sri Fumannja; assuring! him of its!certain:fulfi]meut: by you, :quóting-reference 
torthe/Charama,‘Slokas dalivéred: earlier by” you to "Vibhishang rand Arjuna 
during Your(Avatarsias Ramasand Krishna, Vorily, L/am':proud. of my 
connectiom with Sri Ratninujaand I beseech You *to' be: plays nieroiful o 
mel!i.i,Phe:mercyinvoked here! by Vedanta ‘Desika is by:way'of !pacifying ‘the 
Lord for having indirectly told Him that'salvation need ‘not be “granted by 
Him, as it had already been guaranteed to him by his connectién with Sri, 
Ramanuja. Such being the depth of Desika's , deyotion to f Sri, Ramanuja, it 
wonld be hardly appropriate to think in terms’ fa separate | sika, Darsana’, 
an éxpressiot quite often on “the lips of the so- “called Desika, Bha tas and the 
tip of their pens too. It would prima facie be an aftront to Sri Desika himself. 
"This ; new /group. of!-persons -had.;no connection with :SribDesika:/till the 
beginning-of the last:contaryiand wore not even.acqüainted with! his“namo: for 
centuries. With their now-found loyalty lor: Vedanta ‘Desika; theyntried to 
make inroads into the temples, all of which were owned and managed by 
Tenkalai Sri Vaishnavites and employed all sorta’ of means and methods to 
secure their objectives. Unable to make much lie&d-way in thé face of a stern 
and deterrent legal machinery they had to run'on parallel Ii: 168; with separate 
temples for Desika outside’ the templo. precincts, excopt^in the" ‘few entres 
where the temples themselves- had passed ‘onto them, parallel’ “thanians’} 
parallel ‘Patram’, parallel ‘Vazhi Thiranamam’ etc. The’ life*history of 
Vedanta Desika bas been written by some, of. them, -containing. mutually 
discrepant statements of apocryphal origin, with all the inherent limitations. of 
a life-sketch attempted four hundred years later, and mainly, directed towards 
the denigration of all the previous Vaishnava Acharyas, who were held in great 
esteem by Tenkalai Sri Vaishnavas and by Sri Desika himself, as brought out 
in the foregoing paragraphs. Fanaticism' and factionalism naturally make 
their victims purblind and. by and large, they'do not hesitate’ to compromiee 
truth. Indeed, fanaticism consists in redoubling one’s éfforts when the” aim’ is 


forgotten. The hymn of hztred and the máliious propaganda: cartied * ‘on by 
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this seotion to grotesque lengths, of late, as shown in the succaeding paragraphs, | 
have reached the limits of acorbity. It is only when some one pierces the k 
curtain of rancour and prejudice, sifts tho naked truth and sorts ‘out the} facts, <" 
it would be possible to fix Sri Vedanta Desika's place in the Vaishnavite world, 

well and truly. 


(Section 11) 
LIFE-HISTORY OF THE GREAT TEACHER 7 


v iu: The earliest and perhaps the most authentic work on the subject is the 
‘Acharya-champu’, otherwise known as ‘Vodantacharya Vijaya’, writton by one 
Kousika Kavitarkikasimha Vedantachariar, a great Sanskrit scholar and a 
gifted poet, who flourished about 250 years ago. This Sanskrit champu; a 
combination of prose and verse, written in beautiful syle, portrays faithfully 
the life of Sri Vedanta Devika, true to the knowledge handed down to the 
author by tradition. 


The first Stabaka begins with a lengthy benediction and proceeds to 
describe the poot's own family, the city of Kancheopuram and Sri Pundarika 3 
Yajwa, grandfather of Desika. 


The second Stabaka deals with tho birth and marriage of Aranta-Suri » 
(Sri Desike’s father) and the ontry of tho divine Bell into his wifo’s womb, 
preparatory to Sri Désika's descent into this world. 


Tho third Stabaka doscribes the birth of Sri Desika, his childhood, his 
accompanying his matérnal uncle to Sri Vatsya Varadacharya's school and 
securing the latter’s blessings, investiture of the sacred thread, initiation to the 
study of Vedas, literaturo, grammar and other sastras, marriage, winning the 
grace of Lord Hayagriva, composition of various works such as ‘Nyaya 
Siddhanjana’ and gaining the title of Kavitarkikasimha. 


"The fourth Stabaka describes the famous Vaisakha Utsavam of Kanchi, 
tha composition of ‘Varadaraja Panchasat’, by Sri Desikn, his onoountor with 
and vanquishing the famous Adwaita scholar, Vidyaranya and pilgrimage to 
Venkatadri. ' 


The fifth Stabaka montions, at length, Sri Desika's pilgrimage to Sri 
Venkatadri, his composing ‘Dayaasataka’, receipt of an invitation. from i 
Vidyaranya to attend the royal courtiat Vijayanagar, Desika's reply ini the. 
form of ‘Vairagya-Panchaka’, scorning riches and royal patronage, pilgrimage ^ 
to North Indian Kshetras and return to Kanchee, delivering judgment in thi 
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debate ‘between Vidyaranya and Akshobhya muni (a Dwaita scholar) 
pilgrimage to South Indian shrines, his temporary residence at Ahindrapuram, 
his bringing out several works, his visit to Srimushna Kshetram and getting an 
invitation from Srirangam to visit that hallowed centre. 


The sixth and the concluding Stabaka describes Sri Desika's journey. to 
Srirangam, his having darsan of Lord Sri Ranganatha, composing 
*Bhagavad-ihyana-sopana' etc., vanquishing an:Advaitin named Krishnamisra, 
after a frightfully long wordy duel running into as many as eighteen days, 
gaining the title of Vedantacharya, Sarvatantra-Swatantra etc., writing 
‘Satadushani’, ‘Adhikaranasaravali’ and many other works, composing 
‘Padukasahasram’ when challenged Ly a vain poet, the sack of Srirangam by 
Muslims, Desika's stay in the western part of the country, composing 
*Abhitistava', his visits to  Kurukapuri, Yadavadri eto. composing 
*Garudadandaka' to meet the challenge of a snake-charmer, birth of a son to 
Bri Desika and composing ‘Rahasyatrayasara’. "na ` 


Although this book commanded wide popularity and wag eagerly studied 
by Sanskrit scholars of yore, it camo to be relegated to the back-ground at the 
turn of the present century, as no attempt was made till very recently to bring 
out a reprint of the book, which was in Telugu script, thus yielding place toa 
few other works of questionable voracity, replete with mutually discrepant 
statements, Anecdotes not included in the ‘Acharya Champu’ have turned out 
to be pure and simple fabrications, engineered in later years, by certain 
interested groups, who, in trying to vilify tho contemporary Thenkalay 
Acharyas of Srirangam and enhance the greatness of Vedanta Desika, have 
actually held him up to ridicule, as shown below. Two Sanskrit books 
ascribed to Sri Prathivadi-Bhayankaram Annan Swami and Sri Doddayacharya 
Swami contain soveral grammatical and other imistakes unbecoming of their 
pen and any sane person will straightway declare that they were compiled by 
inferior pandits, Quorried regarding the source from which the Vadakalai 
exponents have been propagating the life history of Sri Vedanta Desika in 
recent years, such eminent Vadakelai Vidwans as Thiruppatkuzhi Appa Swami 
of Kanchi and Thiruveheendrapuram Chetlur Narasimhachariar Swami are 
reported to have declared vexingly that the 'Guruparampara-prabhavams' 
compiled in the good olden days had been lost altogether and dubbed as 
spurious those published in later years (in the year 1857 and 1918, to be 
precise) in view of the numerous additions and alterations found therein. 
While the journals incorporating the former’s observations are not extant these 
days, those of Sri Cheltur Swami are indeed available for verification. It is 
paient from this that there was no historie record other than ‘Acharya Champu’ 
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and that distortions crept in later on, when a life history: was attempted in 
1857 and: these : wera oither reinforced or distorted. further ‘by subsequent 
poter. | And yet they would want usto believe and accept.as authentic ‘tha 

uruparampara Prabhavam of three: thousand.Granthas.(epesri$róug) compiled 
by Triteeya Brahmatantra Swami and publishod, yoars ago, by the Parakala 
Mutt-of Mysore, in Telugu script. “This compilation brought out with the solo 
object of having aù exclusivo ‘Guraparampara’ for the Vadakalai Sanipradayam, 
was got reprinted by the said Mutt as ‘recently as forty years ago while it did 
not suit'these Desika Bhaktas to givé a similar treatment to the “Acharya 
Li oui ‘referred to at the outset; despite its outsta nding brilliance. 3 


Foe BIRTH PLACE or DESIKAR: 


It is claimed by the later writers an the present day .Vadakalai 
Sampradayis, as a whole, that: Desikar was corn in an agraharam: (residential 
quarters of Brahmins) known as Thooppul, although such a locality did not 
even exist during Desikar’s days. Visvoswara Dikshitar, a descendant of 
Appayya Dikshitar has written in the biography of the latter that he came and 
sottled down'in & placd which was newly sanctified. a "humbai-vànain'" aid 
came to beiknowh later iit- thescorrupt form sof: Thupphl; ?Tliooppal,' >» Thooppil 
eto; It has to! be ‘noted that Appayya Dikshitar belonged to a period: ‘muck 
later thariDésiles'áuerEvon more signifèsnt'is tHe wnitpiftetd loudtion of the 
house itt whtolt:Desikariwas-bornA "Dhis'stinds' infront of thé'térhple of ‘Deapa 
Ptaknsar'(eüor&Girofi th AQuguirsr)Yeférred to-by'tlio Azhvars, in’ their! songs! 
ae“ hirdihankaz “This "Toii tidie of the said locality “has IF6éR translited 
by Sri, Désika as "Hiníopavana'!atd ‘Sisiravans’ in “his Sanskrit? Tatidator} 
hymns known as Deepa Prakasa Stetra”. The word ‘Thoopplil’is not found 
in;any of the ancient: works compiled: more tha: 800-or 400 years back arid if it 
had! ‘come into being alroady; s&ufély^Dosikar would hive mentioned” the 
Sadnsktitjequivalent-of it in his:Works; in the samo way ashe “liad referred” to 
‘Tihiruthanka’ And yet Desikaris ‘boing referred to-:as;''Thoóppül Pillai” 
(apparently in'step^with: Periavachan Pillai, Vadakku Thituveedhi ‘Pillai’and 
Thirdvoimozhi’ Fillaijrinstead ofiss Vhirnthanka Pillai” i Nó0-dóübt]/thiá 
distortion "nfeota tho starting poinbitsolfand yet it pales into fnigigniféunde 


beside tho several. monstrous ones mentioned Werca[tor. ui OF bohenos 
Ears naad Feni il ni holiqmoo 
od o; An achacyas Purusha.is being taken -out, in n; > procession! round the 


streots of Srirangam, seated in a palanquin. The procession passos..right..in 
front of. Desika’s house, bu; Desika is, imparting,lesso1s in Sri;Bhashya; toi bhe 
"disciplos, assembiod i injthe pial and:.does. not come out,into jthejstroaty tordi 
obeisance, to the: Acharya Purusha, whereapon-the ‘camp- -followers of the 
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(Acharya Purusha.getenraged, pounce upon Desika, drag .him^forcibly by: the 
‘degs into the'street and bathe him in mud.' It is.all incoherent monsense—im 
the first place, the discourses’ on Sii Bhgshyam'are usually ‘héld only in the 
«interior of the.house and Swami Desika could not have, therefore, noticed -the 
„procession moying along the street; if, howeyer,he happened to be right.on the 
pial of the house, it was not in-his grain to stay-back disrespectfully; whosoever 
might have paraded along, in the manner reported. Humility is the hallmark 
“of excellence and Sri Desika had both in super-abundance. ` Whereas it is 
‘highly incredible £hat'Sri Desika; who was held in great reverence, as brought 
outin Soction I ante, could have boen meted ‘out such a dastardly treatment, it 
ia orystal-clear that this is the ‘farthest lirait of vilification of the 'Thenkalai 
‘Acharyas and their disciplos; placing thom on a par with Ravana and Sisupala, 
if not worse, a miserable concoction and a grotesque exaggeration,’ which ‘is 
its very negation. And what next? 


The Sri Vaishnava residents of Srirangam are alleged to have challenged 

Sri Desikar for a debate and when tho latter, in all humility, declined to enter 
ihe arena, this ‘good gesture was misconstrued by the challengers.as Sri 
Dasika's defeat, which was vociferously proclaimed from tho houso-tops; not 
npniy that, they.bung,a festoon of worn-cut-chappals-at the entrance 0:as to hit 
the Swami on his head, when,he.came out.of, his house. Far from getting 
furious or porturbed over it,.the Swami is said to have reverentially placed 
thom on.his head, saying that he looked upon tho foot-woar of Sri Vaishnavas 
, 8 his saviour and so on—'"Vayam tu Haridasanam padarakshavalambakah". 
(ews ei pnflsreorgrà urgreqremwbusr). A white lio, most repulsive and 
revolting—it was sinful to have spun a yarn like this and doubly so, even to 
restate this gruesome stuff. And then what is the fun of saying in one breath 
that there were eminent scholars among the Sri Vaishnavas of Srirangam. who 
could challenge Sri Desika for a dobato and saying, in another, that they were 
all men of meagre learning with just a smattering of ‘Tamil and absolutely 
ignorant of the Sanskrit Sastras end the Vedic lore? Sri Desika could have, 

, no doubt, expressed his adoration of the Sri Vaishnayas in such terms as 
'"Vayam tu Haridasanam padarakshayalambakah.’ But then, does it need a 
preamble of this sort? Was it at all necessary to support it by an, anecdote of 
this kind? Would not similar anccdotes be necossary to. support similar 
sentiments expressed by Sri Desika, here and there? c.f, “Vande 
Hastigireesasya veedhee-sodhana-kinkaran" (ag@s ersv£&fssuu cffGsrgsp 
&uarrji)a Sloka found at the beginning of Sri Desika's ‘Rahasyatraya sara’ 
indicating his respect even for the scavengers who cleaned the streets. of Sri 
Kanchi, the holy citadel of Lord Varadaraja.. “Yateeswara-sarasvateesurabhi- 
tasayanam satham vahami charanambujam — pranatisalina moulina’”’ 
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(uà B & eur eor 6o £ -e7» 9 m nur rib ev rib wand sreqbygh Orem Hersh mr Guereflpr) 
vis-another.Sloka rendered by Sri Desika in adoration of the Sri Vaishnavas of 
:Sriperumbudur. : It would be hardly necessary to illustrate these sentiments 
by conjuring up all sorts of unseemly visions and palming them off as true 
‘stories just to fan the flame of sectarian hatred and intensify the malicious 
propaganda against the Thonkalai Sri Vaishnavas. a : 
Toy i "ts 
.; The machinations and sinister dosigns of the evil-minded Sri ¥ 
‘Vaishnayas of Srirangam ave stated to have gone to the length of dissuading 
tlio, three Brahmins, fixed up earlier by Sri Desika to occupy. tho, places of 
Pitru, Visyedeva and Vishnu, at,his fathor's annual ceremony, to absont 
themselves at the nick of time, with a viow to spoiling the Sraddha. Sri 
Desika, who was.in an unonviablo predicament, prayed to Sri Hayagriva, Who 
presented Himself in the form of three Brahmins and enabled Sri Desika 
to put through the Sraddha all right. A similar happening is traceable in the 
life-history of Appayya Dikshitar, already referred to. It looks as if tho 
‘episode has been transplanted in Sri Desika's life-history’ just to’ multiply tho 
‘instandds Gf &llegód! narassmGüt of Sri Desika by cho contompóráty Sti 
Vaishnavas of Srirangam. How elso can any sensible person ‘swallow this, +4 
unless it be put down that Sri Desika was so callous and irresponsible as to 
fix up, for such an important roligiod.: function, strangers of dubious character, 
instead of persons near and dear to him, of proven loyalty and devotion? This 
“is another thoughtless invention recoiling badly on tho horo—nth of the series. 
How silly 4nd short-sighted! It is indecd most regrottable thatthe very 
Acharyas whom Sri Desika adored'and adopted, have been maligned badly and i 
"it has béen mado to appear that Sti Dosika was thoir avowéd énemy, ever bnt j 
‘upon Bolittling thom ‘and condemning their works. A plethora: of ‘stoties 
"fabricated to provide coverage to this'grand theme go under the ‘name dnd 
` Btyle of “Desika Vaibhavam", “Desika prabhayam”, “Desika divyatchatitrain’ 
ind so on. Little wonder thàt' tho ‘Acharya Champu’, which stands'on?a 
pedestal'ot its own, shorn of all such fangled nonsonse, has been discredited by 
these people and relegated to the background. ~Alas! the ingéhious authors of 
| théde cóck and bill stories offending against all sonse of dogency’ add ‘dedéram 
“have'béen miserably myopic and failed to seo that these hardly redound “tothe 
‘oredit of the groat hero. Wottlda’t it have been far more appropriatG to 
'glàdden their own hearts ns much as the readers’ by expatiating 'Or^tho vast 
\Jedtning, deep erudition, exemplary conduct and the special halo of Sri Vedanta ... 
Désfka's divine personality and the solid truth that, during’ his” Itfe‘tinte; “he 
jtadiated knowledge and joy all Towni? Compare Ramatajya “whore à 
! sang nothing but tho praiso of tlie countluss good qualities of Rama 
"Rao Rama ithi'prajanam abhavan kathah.” (rrGwr srGur sto AA Urry 
wuar sgr:) i. " 
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TITLE S: 


Several titles were conferred on Swami Desika such as | Vedantacharya' * 
'Kavitharkika-Kesari (Lion among poets and philosophers), ‘Sarvathanthra- 
Swathanthra' and ‘Samasya Sahasree’, in recognition of his amazing talents, of 
wondrous dimensions. Among these, the title ‘Vedantacharya’ was given, by 
Lord Ranganatha Himself, as described -by Sri Desika in the opening verses 
of ‘Sankalpa Suryodaya’.. The word ‘Deyo’ used at, tho ond of ‘Daya 
Sathakam’ and of ‘Hari’ at the end of ‘Sthothira Bhashyam’ significantly refer 
to Lord Ranganatha alone. The other titles, liko ‘Sarvatbanthra-Swathanthre’ 
(master ofall arts and crafts) were conferred, üpon Sri Desika by the good and 
;learned men, as..stated by Sri Desika himself in *Sankalpa-Suryodaya' and 
-'Sthothra- Bhashyam”. Some say the. title, of ‘Sary: athanthra- Swathanthra’ 
was.giyen to him by Lord Ranganatha’s. Divine Consort,  Srirenganachiyar. 
At is understood that in the loarned assemblios of ominont men, Sri Desika was 
„acclaimed as ‘Samasya- -Sahasree’. ‘Samasya’ means the portion of a verse left 
“incomplete and ‘Samasya poorana’ is the feat of completing there and then, in 
„fho, congregation of poets, a verse of which only the first, middle or the last line 
ds mentioned.) This great feat of poetic skill was performed by Sri Desika with 
“unrivalled ease and excellence, which secured him the distinction of 'Bamasya- 
“Sahasrea’. Sri Desika himself has made mention of this in. the concluding 
. verse of his ‘Stotra Bhashya’ as "Aganhi sadasi sadbhih yassamasya- -sahasree 
, kavikathaka- -mrigendras sarvathanthra-swathanthrah", (sjsesfl ' wg ogi: 
, Weld av eio ow sup ero? es 5G GCS hir: wiag bóru s jo 507) enumerating some 
of the titles bestowed on him and ‘Samasya Sahasree’ is ona ‘of them. And 
' yat, in one of the books written by no less a person than Panditabhushanam 
Chetlur Narasimhachariar Swami, it has been stated that Sri Desika had written 
a precious book callod ‘Samasya Sahasreo’, eightieth in the order of the works 
, composed by him! Tt isindeod difficult to comprolond how a scholar of his 
eminence tould mistake Sri Desika's title for a book written by him. 
Unfortunately, we havé no’ direct ovidence in the form "of the verses which 

! were comploted' ‘by Sri Dosika snl which got him this title, ' This is not, 
however, so bad if we look into the numerous anecdotes spun around Bri 
Desika's title of ‘Sarvathanthra-Swathanthra’, all aimed at showing that Sri 
Desika was: not merely harassed by the Thenkalai Sri Vaishnavas, who wore 
his sworn enemies, but also by all sections of the public, high and low, mason, 
gold-smith, shoe-maker, snake-charmor‘and so on, each one challenging the 
Swami's right to'the title of — 'Sarvathanthra-Swathanthra'. Isn't it 
preposterous to imagine, for a m ment, that tho meanest artisans in the 
country could have had access to one of Desika’s eminence and stature, day 
in and day out, and drawn him out for a-challenge, as if the title in question 
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conferred by good men oflearning wasmoant to include mastery over every 9 
known art like shoe-making, masonry, snake-charming and what not? And on y 
' Debika’s'own part, was it necessary for him to “secure earthly^" fame iand 
, @Pprobation by taking up the challenge overy time and proving “his “all- 
“Srorthiness? An emphatic ‘No’ is the reply and, in fact, Sri Desika;who'shunned | 
“all worldly things including namo, fame and wealth (Easuaratray&muktha) < 
would have been in no mood to take the gauntlet from all and sundries and 
establish hi$ mastery cvor thom all, Sri Dosika could havo composed’ ‘Garuda- 
‘Panchasat’ like many other Stotrasin the ordinary course of evénts. Te 
interpolation of the episode of tho snake-charmer is j 1st a pioco of a drümatisá- 
tion of tho event, harmloss though, playing on the credulity’ ‘of the 
;publio to whom miracles have & special appeal, inspiring them with “awé and 
reverence. This incident finds mention in the-‘Acharya Charmpu' also and 
if only the erudite and enlightened author of the Champu had ‘been aware of 
the other anecdotes, he would have certainly mentioned them with all ihe 
poetio embellishment he was capable of. Surely, ho would not have been awate 
of tha umpteen anecdotes, not related to tho actual life of Sri Vedanta "Desikà, 
but constituting the figments of imagination of tho writers ofthe later days. 
Even so, it may be noted that while the Champu and ‘othét “Vaibhava- 
Gianthas’ of tho later writers, haVà désorived ths Yonus f the shike-charmor’s $ 
‘episode as ‘Kanchi’, the Pandita-Bhushanam has stated that'Gáruda-dandaka /' 
And Gartda-panchasat’ were composed at Ahindrapuram. ‘A’ particular well is 
"even now: pointed out in Ahindraputam as having been built by Sti Dosika, all 
;by himself, accepting tho challenge thrown by a mason—-lending an ait of 
“authenticity -to the episode. We may leave it as itis, as such stories bear 
„Do malice to anybody; but there is no gainsaying that it detracts from Desika’s 
* greatness as visualised a little higher up. T. 
a " 
. ;; .Among the numerous works of Sri Desika, ‘Paduka-Sahasram’, 
describing the beauteous and beatific foot-wear of Lord Ranganatha, in a 
thousand mellifluous dovotional hymns, has the pride of place. ‘The special 
ciroumstances in which those hymns were composed have been described in 
the last chapter of ‘Acharya Champnu'. It is said that this was done in order to 
„quell. the pride of some vain poet, who had boasted of his capacity to produce 
,versos impromptu. Those who attempted the lifo-history of Sri Desika, in x 
later years, have, however, tried to make out that the rival poet was a 
Thenkalai Acharya, but they are not certain as to who he actually was, Some 
say that it was Vadikesari, a brother of Sri Pillailokacharya. But thon Pillai- 
,Lokacharya had only one brother, named Alagiyamanayala Perumal Nayanar, 
„a naishthika Brahmachari, while Vadikesari was à Sanyasin and neither of them 
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aspired for any such distinction and much loss. wont about parading his poetic 
skill, if any. Whereas truth can bo expressed effortlessly, it requires, consummate 
skill to present falsehoods consistently. Well, itis common knowledge that lias 
cannot always be uttered consistently, without giving themselvesaway. In 
this treatise, which has to cover a lot more ground, it does mois seem «necessary 
to dilate on this any further. : KW ide 


AUTHORSHIP OF ' PRABANDIIA- SARAM., , 


Bri Desika's authorship of ‘Guruparampara-Saram’, ‘Rahasyatraya- 
Saram’, “Sara-Saram’ and ‘Dramidopanishat-Saram’ is unquéstionsble. It 
would, however, appear to be grievously wrong to attribute to him ‘the 
authorship of ‘Prabandha-Saram’. The hymns of the great Azhvars are 
referred to by the Vaishnavites as ‘Divya-Prabandham' ‘and’ not: merely ns 
'Prabandham'. It is therefore, inconceivable’ that Swami Desika’ with his 
oxtra-ordinary devotion to the ‘Divya Prabandham’ would have lightly 
referred to it as ‘Prabandham’. Further, 'Saram' means olisence, ‘but one is 
at a loss to find anything í of this kind in the work in quéstión. “All that it 
contains ‘is the enumeration of the place and date of' birth “of” the!Azhvars, 
their works, the number oi stanzas in each and so on.. It.’ would be just as 
appropriate to call this Prabandha-Saram' ‘as to call à woik which merely 
details the number of chapters, Adikaranas, Suthras etc., in ‘Saréeraka-Mimams:,’ 
and their authorship as ‘Sarceraka-Sara’. This is, therefore, by no means 
comparable with the works of Sri Vedanta Desika bearing the terminal word 
‘Baram, or of 'Gnana-Saram', 'Prameya-Saram' and 'l'atwa-Saram' of Arulalap- 
peruma] Emberumanar and Nadathoor Ammal. And yet, it is nauseating that 
the authorship of this work should have beon foisied on, Sri Desika by 
inserting the line:Gorsrizo Qurflbs ürubserr',in,the stanza, itself 
to oreate a piece of internal evidence and set the seal of authenticity, ; 


The Opening line of the first song refers. to the day (birth star), place 
and month in which the Azhvars came to this world (qpartara gies presi 
fuse), a» very strange and oxtra-oridnary presentation indeed! The place 
of birth could be mentioned either before or after, but should not the month be 
cda first and then the particular .star in that month? Metrically. 

* Suüsd pret " would.by no means be wrong. And yet, this jumble. is 
attributed to the great- one. In the -seventeenth song -beginning ‘with 
“ maws@uer " ‘Ramanuja Nootrandadi’ has not merely been included ` jin 
the four thousand stanzas but its authorship has boon attributed to Ramannja 
himself, obviously, the work of a. minor fry, who mistook "Ràmaauja- 
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Nootrandadi' as Ramanuja's own composition like unto "Desiko-Prabàridham', " 
which refers to Desika's own composition. 


“The lines « preheowpsrer ary préruspsc rüber, wrgafisd wr psir 
wap my” are apparently meant to match with « sqwrtscr amp priis 
psi ory, sUGsrusr sari ord ory” in the time - honoured, Tenkalai 
'Vazhi Thirunamam'. Which is the locality referred to as " wrpat  "? 
If “wr p sr we» p", that is, ‘Thiravoimozhi’ is to flourish in “wrpat does it 
Tefer to "Then Thirupperai’ (GgérfoGumz adjoining Azhvar Thirunagari) 
which has been spoken of in Thiruvoimozhi as ‘ wrpar '? Should not the 
benedecite cover the whole universe as in “Sarvadesa-dasa-kaleshu”? Even 
if: the author of the later composition is chary of invoking the word 
* ers pat’ occuring in the earlier composition, ho could have very. well 
rarae the line as: * orflos Ad wr peir wer p amy" 


In Sri Desika’s esoteric works PAM as "Samparadaya- ;parisiddh?", there 
are ‘Slokas as well as Tamil songs at the,begirning,, middle and the end. These 
„Bongs, forming,an integral part of the respective works do not and cannot 
constitute separate Prabandhas and. yet "these have "been culled out and styled 
as.‘Dosika-Prabandhas’. It is also claimed that these havo been i in vouge as 
'&eparate prabandhas from time immemorial! The expression underlined can- 
however, take us hardly more than.150 vears back, against ihe succinct back- 
ground furnished in the foregoing pages of this treatise. 


i THE MOOT POINTS 

Sri Nigamanta Mahaguru (Desika) was the direct disciple or Kidambi 
Appullar, also known as Athreya Ramanujacharya. Tho: thanian (salutation) 
composed by Sri Desika in adoration of his Guru was the majestic Sloka: 
“Yasmadasmabhiretat Yatipati - kathita - prakthana - prakriyodyath...... e." 
(wisivior getotr GB r n fo wAupeSsicrésp-tréACurgu%) But this has buen doni gasd 
"Pa ‘the limbo of oblivion and another, reading as “Namo Ramanujarynya 
 Nedantartha - pradayine, Atreya Padmanabharya- sutayagunasaline (" sGwr 
rrr giegr uris Gaspari sp-trsT9Cs, e, 5Gru ujuoprurtussru GemrershC p") 
‘smuggled i in, long after. Theauthorship of this "Thanian'&nd the point of 
e at which it was composed arë still moot points and the pointed queries 
sed, from time to time, by’ Ubhaya-Vedanta-Mahavidwan Sriman P. B. 
.Annangaracharya Swami and others keen on getting the correct postion in 
‘this, regard, have, therefore, remained unanswered, so far, Tho Thanian of an 
Acharya i is usually compiled by a disciplo of his and true to this tradition, Bri 


Desika had composed the Thanian 'Yasmalabheretath «......’ but it has been 
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substituted by. “Namo Ramanujaryaya...’ of upocryphal origin, only to compete 
with the Tenkalai salutation of Thiruvoimozhi Pillai, by his disciple, Sri Mana- 
vala Mahamuni, which runs as “Namas Srisailanathaya Kunteenagara-janmano, 
prasada-labdha-parama-prapya-kainkarya-saline”. It is olaimed by the present- 
day Desika-bhaktas that there are two distinct "Thanians' for Sri Desika, vir: 
‘Sriman Venkatanatharyah. Kavitharkika- kesari, Vedantacharya varyo me 
sannidhatham, sada hhridi' (Borir Guwa prøriw adiisrtads GasvP, 
GasrosrertuatGur Gu wig sarid ov sr sing £,) and ‘Ramanuja- daya-patrara 
gnana-vairagya-bhushanam..........’, (rrur gygggurur rà Rerarmarrau open) 
the latter being distinctly known as ‘Patra+Tbanian’, that is to say, the hymn 
with which tho ‘Divya-Prabandhain’ recitation is to bo commenced by those 
votaries. To give the latter a flavour of antiquity anda semblance of 
authenticity, the innovators havo brought out a Sloka denoting the point of 
time at which the latter ‘Thanian’ was torn, althoughthere is no such Sloka 
indicating precisely the time when the earlier “Thanian’ came into being. In 
the Connemara Library, Madras and Government Oriental Manusoripts 
libraries, Sri Desika's works preserved in Kadjan leaves (long -before the age 
of printing) bear only one ‘Thanian’, namely, the time-honoured and universally 
accepted “Sreeman Venkatanatharyah em...” | Thanian. Even the 
commentaries on Desika's works printed. and published quite some years ago 
by some Vadakalai gentlemen, who have had no part or lot in temple disputes 
and litigations, carry only this "T&nian' and rot the other, Itis only in later 
editions, the court-birds have smuggled in the contentious *Ramanuja-day» 
pathram.....”, on account of which, there have been 


(1) serious disputes in certain pilgrim centres; 


(2) convictions, by law courts, of persons who attempted and or 
intended to utter it in certain tomples; 


and (8) forfeiture of temple rights by certain Vadakalai gentlemen of 
the Thathacharya clan who actively associated themselves ' with this 
‘Thanian’. ^ 


It has already been established beyond the shadow of & doubt that ihis 
Thanian was not in vouge during Sri Desika’s life-time, “or till four hundred 
| odd years thereafter. The illustrious line of the: Poorvacharyas began 
with Sriman Nathamuni and concluded with Sri Manavala' Mahamuni. . The 
*Srisailesa-daya-patra’ thanian in honour of Sri Manavala i Mahamuni! was 
composed by Lord Rangsnatha Himself-and recited by Him in the guise of a 
little lad before the august assembly of the Sri Vaishnavas of Srirangam, at 
the conclusion of a year-long discourse on ‘Bhagayad-Vishayam’ par excellence, 
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by Sri Manavala Mahamuni. By His divino sanction, rathét ‘command; this 
Hyn is being sting bota at the commencement and end ‘of «tlie proceedings in 
fhe'templóS, froni that day onwards. A ‘pathram’ ol this kind Has dot’ been» 
dedicated to any other Acharya and, in fact, this ‘Pathram’ has bébd-in vogue 
sitice thei in all the temples including the temple at the *birth “place of ‘Sti 
"Desika; in view of'the special sanctity attached to ity The'ardént dovoteus of 
Briman Nathamuni do not want a separate ‘Pathram’ for him; likewise) none'ef 
the devotees shall demand a separate ‘Pathram’ for any other Acharya in tio 
lbiérafohy,no ní&tter what his predolictions or depth of devotion for tlint 
‘partioular Acharya might be. Such being the cise, devotees of Sri Vodantà 
Desika, who adorns tho said hierarchy cannot and should not demand a 
Separate, ‘Pathram’, dedicated to him and invent one for the nonce.. 


. Apart from the impropriety. of introducing a new 'Pathram' dédicated:to 
Sri Vodanta Desika alone, of all the Acharyas, the manner in which.it has 
*béen composed is itself anything but complimentary and ¢an hardly flatter tho 
‘innovators fdr all thbir special efforts.’ In ‘Ramariuja-daya-pathram’, the firét 
word is said fo rofer to Kidambi Appullar, the immediate; Guru of Sri ‘Dosika. 
‘Whether it reférs to the said Guru or Bhagavad Ramanujacharya himself, it 
“should’iot’ have bedn blandly mentionad without any’. prefix of. ‘respect like 
“Sti Ramanvja’ or "Srimad Ramantjacharya’. A pandit. tries to justify it by 
saying that the word ‘dayapathram’, which follows, can go woll only with tho 
‘word *R&nianuja'. "There can be no compulsion of this sort unless it be that 
every word in this sloka should match with “Srisailesa daya pathram..u. 
It could have been worded as “ Srimad-Ramanujacharya—Sripadabja-madbu- 
vratam ", “Sri Ramanuja-Soorcendrá-pada-pankeruhasritam" (ufu rror sigo 
ieriur-ufur griigg-w git gb” "(jr rior piggov-Of bdr-ugum iari gi"). Evon if 
the word ‘dayapathram’ is inovitable, it could be: ‘Srimad-Ramanujacharya-daya- 
pathram dayanidhim’ or ‘Athreya-Srimadacharya-daya-pathram Maha Gurum'. 
("Bus promygrertw-sururérb sur pd”, ugry ufugreritu-surur rà 
wenr@@e”) Furthor, unlike ‘Srisailesa daya pathram’ which is chanted by 
Thankalai Vaishnavas on all occasions, ‘Ramanuja-dayn-pathram’ is chanted 
by tho segregationists only for fomenting trouble in tho templos, whilo tho 
| time-honoured ‘Sriman Vonkatapatharya’ Thanian, with its majestic strides. is 
‘being chanted on all other occasions. Isn't it curious, if not funny, that, 
bàrring this ‘Pathram’ or the opening hymn. all the other ‘Thanians’ beginning 
with 'Lakshminatha Samarambham’ (esi srsseursurd) and ending with 
*"Bhootam Sarascha Mahadahvaya............pranatosmi nityam! (yguüevgée, 
' uif eir previ" Bun). are exactly the same as those followed by. tho'Thonk 
Thè said string of Slokas (Thanians) was evolved as follows: ,, Koorathazhv; 
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introduced the scheme of chanting the first three Slokas, "Lakshmi Natha’, ‘Yo 
$ ityam Atchyuta’ and ‘Matha pitha yuvathayah' before reciting the 'Divys- 
»Prabandhams'. Prior to that, only the Thanian or Thaniaus of the respective 
-Azhvars used to be sung preceding the recital of their hymns. The Sloka 
'Bhootam Sarasoha’ was added by Sri Parasata Bhattar at the end. The 
‘Thanians’ were sung in this order at the commencemont of the recitals, which 
ended with “Pallandu Pallandu.............. «+ appanchajanniyamum pallande" 
Y* — (uere òw. urrira uere.) without being 
followed by any "lhanianand Vazhi 'Thirunnamom. It was during fi 
Manavala Mahamuni's time that 'Srisailésa dnyapathram’ Thanian was 
introduced in the glorious setting mentioned earlier. Not only that; 
it headed the list of the other 'Thanians' and thus went ahead of 
‘Lakshi-Natha’ Thanian and was recited at the end also, followed by the Vazhi 
Thirunamam, This has been going on in an unbroken succession and none 
ever questioned this as an innovation. This is being followed by the present- 
day ‘Vadakalais’ also, except for the adaptation of a new ‘Pathram’ 
corresponding to ‘Srisailesa-daya-pathram’, Likewise, towards the end 
“Sarvadesa-dasakaleshu.........Sriman Sriranga-Sriyam anupadravam anudinam 
1 samvardhaya'" [eut uG e serar Goog... ee SWOT u riai Au gu Soe g d pb 
wbai & gw) are common to both and what follows this in the other Camp is bui 
«i 0m adaptation of ‘Namas Srisailanathaya Kunthee-nagara-janmane......... «e e." 
(su: uBeneepraru c£ ps gQerwGer) eic. as already pointed out. It deserves 
to be specially noted that even those, who have engaged themselves in 
interminable transgressions and inroads into the even tenor of worship at the 
Srirangam and other temples conformiag to Thenkalai mode of worship and 
the resultant legal proceedings, continually operating to disturb the tranquillity 
of ‘Sriranga-Sree’ pray unwittingly as “Sriman Sriranga-sriyam anupadravam 
anudinam Samvardhaya". Tho word ‘anupadravam’ means freedom from 
, troubles. The troubles have taken different shapes from time to time, namely, 
Muslim invasion, onslaught on Sri Vaishnavas, sectarian ‘rancour leading to 
litigations, so on and so forth. Is it not strange and grossly inconsistent with 
the propaganda carried on by those ir the other Camp, that Sri Ramanuja and 
Koorathazhvan had contrived ingloriously to get the Vadakalai caste-mark, 
worn by all the temple servants and found on the walls eto., in the Srirangam 
temple, into Thenkalai caste-mark? Of course, the reforms introduced by Sri 
à Ramanuja pertained to the ritualistic proceedings of the temple and the mode 
of worship and not to the caste-mark, and these reforms still hold the field, true 
to our daily prayer *Ramanujarya-divyagna vardhatam abhivardhatam", 


In the laudatory hymn (Vazhi thirunamam) in adoration of Sri 
Ramanuja’s greatnoss and achievements, there isa line: “Blessed be he, who 
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‘set right (channelised) the entire wealth of Lord Ranganatha enshrined in 
Thennarangam (Srirangam)” (GQerersXat Gee ypb Asmu ggr E 
CarPC). There is, however, a hostile propaganda afloat, trying to make out 
that the only reform effected by Sri Ramanuja was to change the caste-mark 
from ‘Vadakalai’ into "Thenkalai' in the Srirangam temple and the residents of 
that place, that efforts are now being made by the persons in the. opposite 
Camp to restore the temples, weaned away in this manner, to their former 
status and that theit attempts have borne fruit, in a few cases! Theso very 


persons have thus sought to give free vent to thoir unmasked aversion to Sri 
Ramanuja and the glorious ‘Ramanuja-Darsana’, as such. It is this deep-seated 
‘antipathy of theirs for Sri Ramanuja that has driven them to the inexorable 
length of thinking in terms of a separate ‘Desika Darsana’ and setting up 
‘Institutions for its propagation. Was it such an arch-enemy of these Des:ka- 
‘Dhaktas that Sri Desika loved and adored even more than God Himself? Has 


à 


? Morghipping posture, nnd is seón' witli the right palm ina jrecéptortá" pósé nd 1 
the left holding the sacro text (Kadjan leaves) but hidden within thé folds of | 
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‘the Saffron robe!" As if to add insult to injnry he ‘is stated to have invited 
2 'évery one ef his listénars/to take a trip tothe Tíramalai Hills’ and verify’ the 
~ ‘truth of his ‘statements and évén ‘gone to the length ‘of offéring -to bear the to 
‘and fro expenses, by-plans; of any two persons; who would’ ‘fulfil this’ mission. 
A ‘daring canard and an awful blasphemy! To call it a mêre white lie will be 
n terrible understatement. The myth is exploded in Section III, below, along 
‘with several others. "wis ben ^ 


(Section IIl) 
MYTH EXPLODED 

The sky is indeed the limit for malignant distortions;-sneh as the one, 
¿referred to in the.ooncluding part of Section IL above, Or; shall we call it the 
vheight of halucination ,or the bottom-most, depth of depravity? Alas! the 
so-called Desika-bhaktas have not evon taken pains to study and assimilate the 
; Works of Sri Desika:;, In fact, none of thom could ever come anywhere near 
iUbhays, Vedanta(.Maha !Midwan. P. B.:Annangaracharyn, Swami of Sri 
aKanohi, in.thisirogard; Mha reader shal: not: mistr.ko .&his.'statement.gs mere 
-hero-worship«or.,à «partisan -attituds, .if only he’ cares to go through the 
„numerous publications of Sri P.B. A. Swami on Vedanta Desika.and his works. 
. He will then see forhimself how the Swami. has, as it were, taken a deep 
: plunge into them and revelled to an extent unknown to any other scholar, with 
the result that he (Swami), could make, his own solid contribution to the 
correction of mis-readings in the texts, here and there, which bad crept in down 
„the years and bring.out the: beauty of the works, which»could scarcely be 
noticed by even thé most,eminent among those in,the other Camp. Granting 
‘that the busy reader can hardly find the. time dor such intensive study, it would 
suffice if he, went through at least pages 50-54 of "Excerpts from. Sri P. B. A. 
Swami's autobiography", a publication of the Grantha Mala Office of Kanchee- 
puram. And now getting back to the Pandit, who harangued in. Bombay to 
his heart's fill; he is hardly worth his salt, not being conversant with the Bloka 

in Sri Desika's "Yatiraja Saptati’: 


“Udgrihnateemupanishatsu nigoodhtmartham 
Chitthe nivesayithum alpadhiyam swayam nah; 
Pasyema Lakshmanamungh pratipanna-hastham 
Unnidrapadmasubhagam upadesa-mudram": 

2 jigar apu fios Sav Davi P zb 
ASCs £Gesud sib .5 ju Awd cioenuib jp: 
uéGuu waizveryGs: Or Bub pansd grid 
2 BbfÉRruüAcevusrapuG seep rri, 
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How dare he make a:3wooping statement regarding tho customary pose of the 
idol of Sri Ramanuja, all over? Does he know the different postures of the P 
Azhvars and Acharyas in the different pilgrim centres? Has he ever been to 
Kancheepuram and worshipped the idols of Sri Ramanuja there (Moolavar and 
Utsavar)? No need to wait for an answer. He has already betrayed his 
ignorance. But then, why should he link up the idols of Sri Ramanuja and 
Sri Desika alone, of all the Azhvar-Acharyas? Is it because Sri Desika is 
reputed to be the very incarnation of the holy Bell of Lord Venkateswara? Ts * 
it correct to hold, as is boing maintainod in somo quarters, that a bronze boll 
(or a silver bell) physically entered the womb of Sri Desika's mother and stayed 
insido for full twelve years and emerged in the form of Sri Dosika? Well, Sri 
Desika’s own version of this in his 'Sankalpa Suryodaya’ has been mentioned 
at the very beginning of this treatiso: The word ‘utprekshyate’ in the 
concerned text is significant. While referring to the greatness of the Azhvars 
and Acharyas, it is being said that-so and so is Adisesha incarnate, Garuda 
reborn, ‘a reproduction of Vishvaksena and so on. Would it involve the 
physical ontry of these Nitya Soories (the Eternal Heroes) in the wombs of 
the respective mothors on Earth? Had the holy Bell of Lord Venkateswara 
disappeared into the womb of the venerable lady and been lurking inside for as 
many as twelve years, could it have been beyond the knowledge of the people 
who lived then? Why should the laudatory hymn be worded as 'Tat- $ 
ghantamsah athava bhavet vitharkyayasthu mangalam’, (sj aeu rib 


‘however, adequate évidence could be gathered and presented to prove tho 


physical entry of the Bell into the mother's womb, twelve long years before the 
birth of the. baby, it has to be accepted with all the reverence which it 
demands. ‘As & matter of fact, it is only the impious sceptios among us, who 
would discredit the Puranic stories such as the emergence of Sage Agastya from 
the bosom of a bowl, his having gulped down the entire oceanic waters and 
arrested the vertical growth of the Vindhya mountains and things of that sort. 


' 


The aforesaid Pandit is stated to have consoled himself and his Bombay 
audience by saying that evon though tho idol of Sri, Vedanta Desika nt 3) 
Thirumalai has been mischic vously transformed, the evil-doers; cannot tamper. 
with the ‘Namavali’ of Sri Venkatesan, which reads; Krishnakhyavipra 
Vodantadesikatva-pradaya cha". (a @senaductir-Cagrps@sAapor-ur prua 
Oh, what pity!” Far from ostablishing the physical re-iricarnation of the Hol, 
Bell, this only means that Lord Venkateswara conferred Ved tadesikatvam 
a Brahmin named Krishna Sarma. The mountain of labour brought forth a 
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mouse and the poor Pandit hà& been at pains to! establish by this that one 
2 Krishnachar was reborn as Desika. c.f. “Vinayakam prakurvano rachayamasa 
/ Yanatam'" i (s8powad!ür game rauroren Grp): Lhe distinguished Pandit, 
who sought and acquired disiinction'the wrong.way, &nd others of his ilk, will 
dowell to note that; at. dawn, jevery day, tha, 'Suprablata', “Prapathi’ and 
*Mangalasasana';of, Sri Venkatesa are being. chanted in the temple at Tirumalai, 
in,aichorus by a., composite,group of "l'henkalais;! Vadakalais,: Mgdhvas;'and 
# Smarthas, right. from the daysof Sri Manavala Mahamuni. Coming acrossithe 
lines “Sowmyopayanthrimuniaa maa , darsithau tho", (QeverdGuruw psy 
yapn ww sif ser Gs) and “Srimad Sundarajamatru-Muni-manasa-vasing” 
(woos qv» br gprir iouar pevarasle o) in Slokas 15 and 13 of “Sri Venkatosa 
i à ", Prapathi" and “Sri Venka- 
tesa Mangalasasana” res- 
pectively, containing hand- 
somo roference to the great 
Mamunigal, at whose ins- 
‘tance these Stotras were 
is composed’ and channelised' 
» into the chorus chanting as 
i n. one Above, some’ perverted: per- 
sons refrained. from. ohant- 
ing those Slokas, for a 
while. These persons had 
to beadmonjshed and. got, 
^ round by that doyen, 
1. Srimad:Kapisthalam:' Desi- 
kacharya Swami, who was 
`, then flourishing in Tirupati: 
. The malignant Pandit 
might as well go to the Tiru- 
malai Hills, instead of foot- 
ing the’bill of 'two others 
for air-lifts,and there listen 
ito the: impressive chorus 
-chanting ,of these ‘Blokas 
before day-break and also 
à `. have a olose. look at, the 
A. idol of SríRamanuja. Well, if he is not prepared to go, here is the target of 
his attack coming straight to him on the wings of the ever-obliging: and 
bondescending Editor of ‘Sri Ramanujan’. “It is only to be hoped that his 
vision will now cease to be blurred and bedevilled, so as to énable him to see 

that'the left palm of Sri Ramanuja liolds nothing and is left uncovered. 

6 í 


+ Sri Ramanuja (Tirumalai) .. 
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15 1: Lies are prolific breeders and s single lie weaves a tissue of lies around; 
inno time. The slanderous ailegation that Sri Desika was hated by the 
contemporary Sri Vaishnavas of Srirangom, and, therefore, he had to keep aloof 
from them, has been dealt with, in extenso and countered effectively in Sections 
Iand-II. Stretching.the allegation further to its logical necessity, it has been 
held in those quarters that Sri Desika had all along just a couple of disciples, 
namely, his own son and one other by name, Brahmatantra Swami. The first 
part of the allegation having already been demolished, the second part collapses, 
- ipso facto. Moreover, Swami Desika has said, in his ‘Sankalpa-suryodaya’, 
that he had discoursed on ‘Sri Bhashya’ (Sri Ramanuja’s illuminating 
commentary on the Brahma Sutras) thirty times over—"'Trimsadvaram Sravita- 
Sareeraka-Bhashyah" (Bfins erri sorAgzetPraureyw:). Isn'tit ludicrous 
to say or even suggest that these discourses were uu n to the same two 
persons, thirty times over? Surley, a good many Sri. Vaishnava Ep erpbirsting for 
knowledge and holding. Swami Desika in great reverence “ghoul [dhave listened 
to these discourses and reaped a rich harvest. In the preface’ to book on the X 
life- -history of Desika, published in the year 1944, the writer, laünohed upon an 
unrelenting attack on the Sri Vaishnava Acharyas, who resided., in Srirangam A 
during Sri Désika's' time, freely indulging in a malicious propaganda of ‘© 
uninhibited virulence. A gross perversion of facts and travesty, of. truth, it 
has naturally left;a crop of bitterness behind. Without any. q halm or 
compunction,’ he would belittle the great ones by saying that they, Were ; 
meagre learning; 'at best’ conversant with the anthology of the Patni 8 ) 
the Azhvars known ‘as ‘Divya /Prabandham’ and altogether nt: ol 
Bhashya' and other Sanskrit Sastras. They could never come 
open, for Sastraio debates, as they did not have the requisite equipma 
were terribly. jealous: of Desika and subjected him to endl 
tribulations and Sri Desika, on his part, had nothing but cont n 
and never-mingled with them. Not satisfied with any of the. W 
Saint Nammazhvar’s ‘Thiruvoimozhi’ (Bhagavadvishayam), "Sri Desika wrote | 
óütan ‘elaborate ‘commentary, known as ‘Nigama Parimalam'2 and made it "d 
available to his disciples—-all these pains just forthe sake of his, aforesaid two d 
disciples? but, alas! it became extinot they say, soon afterwards. | How. could 
sucha great treasure get lost, so soon? For want of diffusion? i P. B, A, 
Swami pointed out there and then, the hollowness of all these l cantan katong 
statements, bereft of even an atom of truth. Many of these- pi ts haye already 
been dealt with, ‘at some length. in Sections I and Tl ante. i 


À 
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It would, however, be profitable to summarise, at this stage 
the position in this regard. It ‘was only at the kind invitation of the 
Sri Vaishnava Acharyas of Srirangam that Sri Desika went to Srirangam 
and settled down there. That he had’ very gcod relations with them 
during his long stay in Srirangam could be seen from the manner in which he 
pined for his return to their midst during the troublesome days of Muslim 
invasion, when he was away. In his ‘Abhithistava’, he refers to them as 
mutual well-wishers and, in the last verse of his ‘BhagayaddhyanaSopanam’, 
he has paid a glowing tribute to tho orudite scholars and art-lovers of Srirangum, 
who had imparted clarity to his thoughts and onabled him to develop a 


|facile and pleasing style. As regards the clarity of thought, gratefully 


acknowledged by him as abovo, attention of tho roader is invited to Sri 
Ramanujan 217. Sri Desike hud the requisite humility and intellectual 
honesty in abundance and always kept himself open to correction—corrections 
which he incorporated in his writings, from time to time, in one form or the 
other, And now, a word about the non-existent ‘Nigama-Parimalam’. Even 
assuming that Sri Vedanta Desika had brought out this, glowing commentary, 
which, unfortunately, could not benefit posterity, it would not be correct to 
say that it was compiled by him out of his dislike for, or disgust of the other 
commentaries, ‘Bhagavad-Vishayam’, etc., which were accessible to him then. 
The truth of this will be clear not only from Sri Ramanujan, 217, but also from 
the fact that Sri Desika's commentary oa‘ Thiruppanazhvar's ‘Amalanadipiran’, 
known as “Munivahana-bhogam”, does not contain a word of condemnation, 
disrespect or disapproval of the other commentaries of the ‘Poorvacharyas’, 
already extant. Fortunately, all these commentaries are available to us for 
our edification and enjoyment. 


KALI'S REVENGE 

And now, look at the tirade indulged, in by one Mr, E. T. Srinivasan, 
through the hospitable pages of "Sriranganatha Paduka”, a monthly religious 
journal, blessed and patronised by H. H:Srimad Andavan Swami, under the 
caption “Kavitharkika-Simham, the conqueror of Kali"; (admwésy,5 S06 
«digri&áda Aù aiu) As every ono knows, Kali Yuga, the last of the cycle of 
four Yugas beginning with ‘Krita, is characterised by rank materialism, 
abysmal ignorance and sin. But the advent of Sri Ramanuja dealt a 
mortal blow to these dark trends of ‘Kali’, which could no longer spread its 
tentacles and cast its evil spell. There was a return, as it were, to the golden 
era of Krita yuga, with the emergence of Ramanuja Divakara, the brilliant 
sun-rise of Sri Vaishnavism. This naturally provoked ihe unbounded wrath 
of Kali-Purusha, whose discomfiture over the co!lapse of his short-lived sway 
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is understandable. It is all right, thus far. Here then starts the 'unpar- 
donable mischief and despicable rant.. E. T. S. (m. Gø- u$), has conjütedcup. 
yision of his,own—an imaginary meeting of Sri Ramanuja:and Kalipurüshai 
when the latter accosted the former:and.accused him, of cold-bloodéd murder 
(of Kali);. Sri Ramanuja tried his level best to talk his interlocutor into reason 
and. placate him, but did'not succeed; on the other hand, it only infuriated-the 
strange; visitor, all the more and he'swo-e vengeance with all the-vehemence: at 
his command, declaring that he would-unleash some of his: evil forces, which 
will masquerade as the votarios of Sri Ramanuja and do their,utmost to defile 
and, distort the Visishtadvaita system; of philosophy, so well nurtured by; him, 
and throw it into terrific disarray,,even if it was not destroyed altogether.: 
Questioned by Sri Ramanuja as to how the end in view would be accomplished 
by the;Kali Purusha, the latter shouted irantically that: 
(1) he would proclaim!from'the houss-tops thát God! is'a ‘gréat lover 
of the sins of His subjects, who should therefore, persist in sinning 
now . as n? as they could, so as to please Him; 
(07075 7(9) - he would assert that Maha Lakshmi, the Divine Consort, is no 
A à more than an ordinary Jeeva; ] 

_ (3) . ho. yould make people beliovo that the Azhvars, wero, a]so. 
ordinary porsons steeped in the bondage of Samsara and caught’ 
in tho whirlpool of birth and dor.th; 

(4) he:;would ask people not to resort to ‘Saranagati’ or surrendor at 

T vy» the foot of. the Lord; on:the ground that it is'hardly necessar, vf 
jo! (5) he would’ emphasise the ‘futility of going through the 
enjoined by tho Sastras, such as ‘Ashtaka’, ‘Anvashtaka’, 

‘Mahalaya paksha’ jetc.,, coromonies and other observances 


decreed by the Vedas and force the poople to give up those 


: rites and rituals, 
and (6) other odds and miscellany. 

Sri Ramanuja, however, remained. unperturbod and confidontly assorted that 
the ‘Visishtadvaita’ aystem originated from tho Lord Himself and if anything 
went wrong with it, He would, as already declared by him in Bhagavadgita, 
inoarnate suitably,.to rotrievo and rosuscitate its glory. Sri Ramanuja- even 
foretold that, fot this very purpose, Lord Venkatesa would incarnate: in 
“Thiruthanka’ (a suburb of Sri Kanchi) in Viswamitra Gotra and that whorever 
theiname and fame of that: ‘Avatara-Purusha’ permoated, Kali ‘and’ his 
s6complices would have no foot-holdswhatsoever, and that they c parade 
their warés elsewhere only. : ti 


: 
. 
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The imaginary dialogue, as above, can hardly be ‘appreciated as a nice 

$B piece of fiction or the light of aweot and innocont fancy. It is, in fact, a part 

of the cantankerous campaign of vilification of the ‘Poorvacharyas’ freely 

resorted to by those inthe other Camp. All the Acharyas, in between Sri 

Ramanuja and Sri Vedanta Desika, have been covertly put down as the evil 

forces of Kali, while Vedanta Desika has héon dopicted as the redeémer' of 

‘Visishtadvaita’ an restorer of : its "pristino purity. A grotesque 

+ — misrepresentation, of course not in good taste, aud surely olfending against all 

sense of decency and decorum. However, when the reader ‘goes through the 

rest of this treatise, he can perceive that the boot is actüally o the other leg, 

in 80 far as all the distortions aro from that end. It'is hoped that he will also 
have a clear-cut idea of Sri Desika's own views on all these topics. 


I. LORD AS ‘DOSHA-BHOGYA’ OR LOVER OF SINS 


That the Lord is a “Dosha-bhogya” bas.been pin-pointed by the Sastras. 

But none of the Acharyas has over said or advocated that, on this account, 

everybody should commit only sins, looking upon them as the grist to the 

Divine mill. No preceptor worth the name would advocate lassitude anl 

licentiousness and bo hypocritical enough to instil in his disciples a sense of 

4 false eecurity. To use a familiar oxpression, though not ina spirit of rivalry» 

let the iion be bearded in its own don. The position in this regard shall now 

be clarifiod and the correct perspective furnished through the works of Sri 
Desika's Acharyas and Sri Desika himself. 


Of the many attributes of God, ‘Vatsalya’ is one. In his ecstatio proge- 
poem. known as ‘Saranagati-gadyam’, the hymn of sell.surrender, Sri Ramar uja 
refers to this outstanding trait of the Lord very often. Sri Srutaprakasika 
Bhattar, who wrote a c.inmentary ön this gadyam, has defined ‘Vatsalys’ as 
'Vatsalyam nama dosheshu gunalvabuddhih’ (argowdud pro  GgrGegeg? 
Gw jaya). Again, in his commentary on Sri Bhashya, known as 
‘Srutaprakasika’, ho has stated ‘Sambandha-viseshanvitheshu preethis snehah 
yasya vipakah asthane bhayasankithvam doshanavabhasah doshepi gunatva- 
buddhirityadyaah” (wiups AGr Agay Of: svC pan: wiwu Buran: 
AvssrCp uwsewAsub, Ceroyrzaurm:, , GgrGey Gor puys: (3) dur wrt). 

b- Samanvayadhikarana Srutaprakasika also refers to *Dosheshvapi gunatva- 
buddhih! (GgrGegsen3 eren] 55). That means, the same gloss throughout. 
Love, specially treated in its relation as Lover and the Beloved, has several 
facets, such as ‘the lover gotting apprehensive of danger to the beloved even 
when there is absolutely no room for such apprehension, or being blind to the 

1 i é : 
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„faults and blemishes.in the beloved, or even after perceiving such fatilts and 
“blemishes, giving them a good turn and viewing them benevolently, changing, 
‘asit were, their very complexion. It is this last-mentioned aspect that has been 
-underlined in the Above glossary. "This can occur or hold good only when 
‚loye transcends all limitations; otherwise, the normal tendency isto abhor and 
ieondemn : sins and short-comings and. not to condone, them,;muoh less. feel 
attracted to them. A homely example handled by. Srütaprakasikaóharya, in 
‘thi context, is that of the cow, generally known for its fastidious dislike for 
‘dirt, licking fondly the organic matter sticking to the body of- its young one, 
t born-"Yaths Sadyah- -prasoothayah dhenor vatse" (ur: ov su: drow O srur: 
‘CaG@e@ragGen), Tt is this extra-ordinary love that is known as ‘Vatsalya’. 


It might be argued, that while the existence of this trait, namely» 
‘dosha-bhogyatva’ in the Lord is not disputed ot denied, undue emphasis 
should not be laid on this, lest we should bo tempted to commit more and 
mote’ trandgressions, deliberately.’ Tha same risk is, howevet, involved even 
whew We look at God as **Dosha-idarsi" (i.e.) one who scarcely notices the 
sins, or as' ono who readily forgives sins. A sonse of fear of punishment! for 
‘sins oan spring only from tho concept of God as an unrelenting punitive 
‘agency, who keeps count of all our transgressions and deals out the necessary 
‘punishment. But then, the’ possession of tbe remarkable trait of 
'Vstsalya' by God cannot also'be denied. The correct perspective can, 
therefore, be had only if the position is analysed, as shown below. None can 
confidently assert which of the numerous qualities of God will be exhibited at 
given time, in respect of a specified individual. No individual can, therefore. 
be too sure that hé shal always be chosen by God as the object for the exercise 
of His q qualities. of forgiveness and ‘Vatsalya’, as defined enrlior. Knowing 
God as “Kovalam “Avecchayaivahata prokshe kanóhit kadachana' (Gsererd 
svCaseonweursmid Bros 26A% asrep) ie. as one, who is freo io do 
whatever He likes, to God- -conscious person will, therefore, commit trans- 
gressions knowingly. What, therefore. matters is not ‘the ` mero 
existonca ‘of tha trait of ‘Vatsnlya’ in God, but, the . notual 
exercisa of this quality in relation to a particular subject. ‘Although 
firé can burn things out and ‘sugar ia sweet, tho, more thought. or 
montion of these qualities in, fire and sugar. will not cause. burns „or 
sweeten the tongue, It is tho physical contact of these “substances,; with 
the. objects that avails. And now:let ustake the case, 
big, family, Hà bears groat love for his family members a: eb When, they 
Bo wrong knowingly or otherwise, sometimes he punishes: them ; and, at othe: 
times he either takes no notice of them or he just forgives them. There might 
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«also be a few oocasions when he is inclined to construe that the s0-called wrong 
; done by a member of the family was not'atall wrong but,ontheother band, a 
-roal piece .of benefaction tothe family. On this account, the ‘members of'the 
family cannot and will not become licentious and commit wilful transgressions, 
banking on the off-chance of their getting a favourable treatment at the hands 
of the Head ofthe family. This analogy is obviously most appropriate, for our 
purpose. ‘Vatsalya’ is by far the most excellent trait in the Lord, Who is no 
doubt the repository of innumerablo auspicious qualities. That Saint 
Nammazhvar extolled this quality only when ho addressed the Lord as 
Bsfe qsyrü! (of incomparable fame and greatness) has been broaght 
out by the great Acharyas and yet there is Quite a lot of loose and flippant 
talk, which ' has lately ‘contaminated even a journal like “Sri” Ranganatha 


, Paduka”. It is indeed most cruel on the part of these people to say, (1) that 


the Thennacharyas revel in committing sins and hope to please the Lord 
thereby, like unto the offering of sweetened rice, boiled in milk, and (2) indulga 
in cheap jibes that *"TH& pretending prapanna gloats over his'sins as saviours 
and gets confirmed in his spiritual indolence—no God oan save ‘him.’ His may 
be a catching system butit cannot be true” and things of this sort, The chief 
aim of the exalted ‘Emberumanar Darsanam’ is to establish a God of bliss and 
love, a God of attributes, possessing a multitude of auspicious qualities, each 
one of which is of unlimited dimensions (Anavadhika-athisaya), as against a 
God, devoid of attributes, spoken of by the others. Saint Nammazhvar's 
"Thiruvoimozhi' opens with a characterisation of God as the essence of all 
blissfull perfections, silencing, right at the very start, those philosophising on a 
*Nirguna Brahma'—an abstract God, devoid of attributes. Of all the good 
qualities in a person, ‘Vatsalya’ (i.o.) the trait, which enables him to see good 
in evil and thereby love even tho evil-doers, is considered to be the very best. 
It is our great good luck that, evon in our midst, we see, now and then, here 
and thore, persons possessing this glorious trait, in some measure, How then 
can it be absent in the Supreme Lord, the very personification of Bliss and 
Love? To deny Him this attribute is to deny Him all the ‘other auspicious 
qualities as well and thus walk straight into the pavilion of the advocates of a 
formless, shapeless, colourless, odourless God and become the target of the 
Sloka in Swami Desika’s ‘Sankalpa Suryodaya' (2-02) “Yadi Bhaskara- 
Yadavaprakasau nigmanta-sthiti-niznaya-praveenau, aparaih: kimivaparaddha- 
maryaih ayathabhashana-chathuree dhureenaih". (wð urcveswrsaniran@s or 


^ pawr ssi ia u ùy ef G era} gues: Maru gwri: AUSTA 
BENS a 


#0 gf gi? &er:'). 'Dosha'is of two entirely different kinds, namely, (1) the 
failings in our actions and (2) the stench and effluvium in the. organic 


* Extracted from ‘Peops into mysticism’ by D. Ramaswami Ayyangar. 
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structure with its flesh and bones, nerve and muscles, guts and glands, In his 
‘Varadaraja panchasat’, Sri Vedanta Desika says: “Audanvathe mahathi 
sadmani bhasamane slaghye cha divya-sedane thamasah parasmin, Anthah- 
kalebaramidam sushiram susookshmam jatham Kareesa! katham adaranaspadam 
ihe?" (gerseraGs var sv&uj urewwrCer wru s jfsnuevsO sow: 
ur sioiB b. 365: sGour sb wari mewo gor sib fel ssursrenwusl Gs.) 
Oh, Lord! how do you reside in my foul body, full of ‘dosha’, discarding the 
High Heavens and other exalted places? In his commentary on this Sloka x 
that doyen of Karur avers that it is this ‘Dosha-bhogyathva’ that constitutes 
that massive trait known as ‘Vatsalya’. Again, in his ‘Dayaa Sathaka’, Sri Desika 
says: “Mayi  thishthathi......... eee aparadhasathaih ^ apoornakukshih", 
.ejurrsregs: sytereaf:), “Aalihya than niravasesham 
(yain mr PrauGeng swissoug') ‘“Prabala-vrijina- 
prabhruta-bhrutaam" (uruw Orr osi).  "Prasbhrutam' means 
offering and this only echoes the text in Pillai Lokachariar's ‘Srivachana- 
caes —BeryGw uéseurs. It is now a caso of ‘biter bit’ for poor 
.E. T. S. and his | team mates, as they find Sri Vedanta Desika himself,. falling 
in with the so-called nefarious agents of ‘Kali Purusha’. ; 


L2 


II. RELEGATION OF SRI MAHA LAKSHMI TO THE 
POSITION OF AN ORDINARY JEEVA 2 


Mr. E. T. Sriuivasan and his team mates, at all levels, go about saying 
that Sri Desika came into this world to counter the heresy indulged in, by the 
earlier Acharyas, relegating Sri Maha Lakshmi, the Divine Consort,'to the 
level of an ordinary jeeva, thereby denying her exclusive importance and 
greatness, her immanence, her prowess as the independent granter of Moksha 
and her capacity to create the universe and ordain its functioning. It was 
‘only Sri Desika, who could dispel all such heretical motions, already spread y 
out in this regard, and establish the real greatness of Sri Maha Lakshmi and 
!restore her to her legitimate status. But then, lec us examine what exactly 
were Sri Desika's views on the subject. . 


Bri Desika has nowhere spoken of Sri Maha Lakshmi's isolated. glory, 
that is, her exclusive right or powor to ordain the universe, as the independent 
.granter of Moksha to the individual Joevas, or as one possessing immanence 
The twelfth Sarga of his ‘Yadavabhyudaya’ relates to Rukmini; the spouserof 
Lord. Krishna. Ths first two Slokas montion that Rukmini was»the 
incarnation of Sri‘ Maha Lakshmi, The third Sloka reads: i Sikliandakmin 
onishprathimam : Srutheonam: Sringara-leelopama-visvakrityam, üdLeéyatlie 
thanmithünam swabayath anyonya-jeevatbumanany&-bbogyam" (£i eic. 


pi 
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Aekis Hwi $G 8 pri $mxiarpác S Gurus sS o1&m Sub; 9) ZuG s si s pb eivsuumeur d 
Gur bu- urgu BuGuráus.) The fourth Sloka and onwards again deal 
with Rukmini exclusively. The crucial third Sloka,. reproduced above, deals 
with "Sringara-leelopama-visvakrityzi^" as- vesting in the ‘Mithunam’, the 
Concerted action of the Lord and His spouse, as distinguished from the 
independent activity of Sri Maha Lukshini alone, in regard to such matters as 
the creation, sustenance and dissolution of the universe. The picture drawn 
by Sri Desika in the Sloka of his ‘Sristhuthi’ which reads: "Yatsankalpaath 
bhavathi Kamalo! yathra dohinyaneosham  janmasthema-pralaya-rachanaa 
jangemajangamaanaam, thath kalyanun kimapi yaminamekalakshyum sumaa- 
dhau poornam thejas sphurathi bhavuthee-padalaksha-rasankam" (ugsvdiiae ur i 
uei suGw! ur Gad pubri giw- 5 swürerurs pr gyüaurgdisur grà, sd 
«ebur ess ib. Mod undi prib er secsigunb mor ser yisi. Con: WÜ uen flur german 
sortie ) reveals his thoughts witi the utmost clarity. Ina laudatory hymn 
on the Goddess, ho could have said *'jungamajangamanam janmasthemapralaya- 
rachanaia Indire! Thwam Karoshi” (gqwawrgi&swr pri. gp jbirsio 5G gwcirerure prib 
@QHACo! sab &Grref.) But how could he refer to non-existent attributes? t 
is evident that, in composing this Sloka, Gri Desika followed in tbe footsteps of 
the Poorvacharyas like Koorathazhvan. o.f. the: latter's Aapavargikapadam 
sarvancha kurvan Harih, yasyaa veekshya mukham thadingitha-paradheeno 
vidhatthe", (ej ueutau gib wings giup anf:, wivur dagu qab s Sud sur £e 
Assa): In the chapter on ‘Paripoorna-Brahmanubhava’ of his ‘Srimad 
Rahasyatraya-sara’, Sri Desika has onumerated tho insignia of the Lord, like 
unto the royal canopy and whisk as: Creator of the universe, Granter of 
Moksha, Sole sustainer of all beings, Supreme Ordainer, Master of all, Owner, 
Supporter and Director of the bodies of all the sentient and non sentient 
beings, He, Who is denoted by all words, Knower -of all, Protector of all, 
Tiestower of all rosults, Possessor of Lakshmi, tho Holpor, etc. It is significant 
that, in this vast array, causation of the universo (Jagat-karanatva) has beon 
‘mentioned first and Lakshmi's 10le as the helper (Lakshmi-sahayatva) last, 
as two. distinct predications. Even as the last-mentioned ‘possession of 
Lakshmi’ cannot be an attribute of Lakshmi, 'Jagat-karanatva', mentioned at 
the beginning cannot be attributed to her. In saying so, ‘Sri Desika has been 
guided by the following commentary in ‘Srutaprakasika’ in respect of the line 
“Vinatha-vividha-bhootha-vratha-rakshaika-deeksho” (58 m 50068 mu sever 50 Monge 
£8) of ‘Sri Bhashya'—"Jagat-karanatva-moksha-pradatve hi ragnah 
echathra-chamaravath Brahmanah asaadhaarana chihnam", (gsgerc0m ġo- 
GoragirssGer od rre, ETAT ürgwen: jjsorgrrew&gonpi) The 
fact that this has been repeated by Sri Desika in his commentary on 
‘Amalanadi-piran’, known as 'Munivahana-Bhogam' while expatiating on the 
8 
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terminal word '&sadi' and again in his ‘Nyaya-Sidhanjana, jeeva-parichheda’, 
makes the position absolutely clear, leaving little or no room for any quibbling 
or equivocation. And yet, it is worthwhile re-inforcing this poiut by quoting 
the following text of Sri Desika's ‘Rahasya Ratnavali': "u$wrgper prrruemr 
AMU miugu smá sessi... ae Wiw Juris evi Geuéeur gyiácy 
Gsogiorür engpsriberflenflurer Qufu rr Cu uri A sto eo eur &erebum Jew sr gtd 
HS SOU ardetue Sow À sr gb ug es am ibm Gere (à Bii eiiam A BOF 
wráger." This makes out, in unmistaken terms, tha: the Lord is the granter 
of Moksha and that Lakshmi's role is that of a mediator or intercessor, who, by 
virtue of her privileged position, successfully pilots her wards and influences 
the Lord's dispensation of ‘Moksha’ to them. If Sri Maha Lakshmi could grant 
Moksha, all by herself, there was hardly any need for her to take upon herself 
the secondary role of an intercessor. * 


In his ‘Lakshmi-Sahasram’, Arasanipalai Venkatadhvari says that 
Lakshmi possesses immanence and that it would be very wrong to deny it. 
The commentator of these Slokas has cited the names of the Acharyas, who do 
not concede Maha Lakshmi's immanenco and in this list stands included Sri 
Parasara Bhattar. Bur Sri Dosika held Sri Parasara Bhattar in very great 
esteem and looked upon him as Sri Ramanuja, Yeborn, and there is therefore, no 
question of Desika ranging himself opposite to Parasara Bhattar. ‘For a fuller 
appreciation of the position in this rogard, the reader will do well to go 
through Sri P. B. A. Swami's works ''Lakshmi-tatva-vinirnaya", “Sritatv® 
Sodhanam" etc. .Inthe works of Pillai Lokacharya and Manavala Mamunigal, 
the facts relating to Sri Maha Lakshmi are stated as a matter of course, but not 
presented as argumentation, as in the works of Srimad Venkatanatharya, who 
has categorically stated: “Sa-Lakshmikasya saamraajyam sarvatbaa suprathi- 
shtitham” (mwas siu evrürrgpunb via st wair fee si.) Maha Lakshmi's 
greatness and glory (i.e.) ‘Lakshmyas samrajyam’ should never be spoken of, 
in isolation, but in conjunction with the Lord. In other words, her immanence 
etc., holds good only when she inheres in the person of the all-pervasive Lord. 


Speaking about tho prowess and glory of the Mithunam—tle Divine 
Couple, one can't but recall what Maricha had told Ravana long, long back, by 
way of dissuading the latter to give up his sinister designs and to thereby 
avoid a confrontation with the combined might of Rama and Janaki, wielding 
infinitely larger power, in comparison with that exhibited by Rama singly in 
Maricha's earlier encountor— “ Aprameyam hi thath thejah yasya saa 
Janakaatmajaa". (jorGwui af s AGO wivu wr goar dwg) a theme which 
came to be popularised lator throngh a systematic handling by tho great 
Achary@igitie Alavandar, Koorathazhvan, Bhattar, Nanjoeyar, Nambillai, 
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Pillan, Srutaprakasikacharya, Vedanta Dosika and others. It wouldn't 
therefore, be correct to say that it was Desika alone, who established the 
greatness of Sri Maha Lakshmi and pin-pointed that the Divine Couple at 
once constitute the *Thathva', ‘Hitha’ and ‘Purushartha’, 


III. FACTS ABOUT THOSE GOD-INTOXICATED 
SOULS—THE AZHVARS 


In chapter five of the XI Skandha of ‘Sri Bhagavatam’, are a few 
Slokas boginning with the line “Krithandishu naraa Rajan Kalau icchanthi 
sambhavam”, (&ggrfey* prr gr gc! «Ge Qies9 wbuas) A 
foretelling the birth of Azhvars in Kali Yuga, on the banks of 
the sacred rivers, Thamraparni, Palar, Kaveri, Kritamala and Pratheechee. 
‘Tho great Narayana-bhaktas, who were born in Krita, Thretha and Dwapara 
Yugas, wore very keen on baing rebora in Kali Yuga, on the banks of these 
rivers and, therefore, thov did not go to Heavens at the end of their 
respective spans of life. They went through birth after birth, only to achieve 
their cherished desire of being born in Kali Yuga and actually these were tlie 
Azhvars—the first three Azhvars and Thirumazhisaippiran appeared in the 
Palar region; Nammazhvar and Madhurakavi-on the banks of Tamraparni, 
Periazhvar and Andal near Kritamala, Thiruppanan and Thirumangai Azhvars 
in the Kaveri region. This was high-lighted for the first time in ‘Acharya- 
hridayam’ by Sri Alagiya Manavala Perumal Nayanar as, p&p uraia ereiru 
Quosir peui serrQs) sus uA SA ser HagrAriurend sdy AG UG evt gib " 
This has been adopted by Desika as + sseusuCovel surer Ggr&fGo Ops 
G sdlsrud sr srQs gashssHalesir'-" urige urarem f eub sro AA puwa 
Garg srrersrri uarw being based upon the text s 5figusá/B uss sp 
TEAM 5/5 50-9 jeuresr eu sys ur yaur irora aryo! 


Another relevant quotation from ‘Acharya-hirdayam’ would be 
"Giuosibimer mypsrebyGrrGa arbscssreé (gest arusrurds Ah uur p 
wie gr eviGarugfeusiGw." In his esoteric work called ‘Guru-paramparaa— 
Saaram, Sri Desika has referred to the aforesaid Slokas of Sri Bhaga- 
vatam, foretelling the advent of the Azhvars in the South and also virtually 
reproduced the lines in * Acharya-hridayam' as “Gusdscr evapirgge sms 
eur miGarugiuurer seine res saBuper QurGc". It is thus cloar that 
Sri Desika has closely followed tho texts of the other Acharyas. Apart from 
the Slokas of ‘Sri Bhagavatem', Nammazhar has himself mentioned in the 
Thiruvoimozhi «wr wrðù uwSpdys Bp æ” the! cycle of-births he 
had gone through. Thirukkuragai piran pillan has also taken it literally in 
his commentary on Thiruvoimozhi and not asa modest sc'" -facing state- 
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ment of the Azhvar. Put in the mouth of the perplexed mother of 
Parankusa nayaki, the lino in Thiruvoimozhi, SerZsrGare, Pewrwssr Gare» ® 
AGuscr Gars) however, expresses the doubt whether the love-lorn Azhvar 
was, as it wore, an incarnation’ of Sri, Bhoomi or Neela Devi. This is 

just another angle from which their glory and prowess could be viewed. There 

is thus no question of Kali and (or)his agorts, including Sri Dosika, playing 
bavoc with the Azhvars and pulling them down from their pedestal. 


ON THE INSTITUTION CALLED ‘ADRISHTARTHA’ 


Courting a Gucu (Acharya), as an offective modium of attaining to the 
feet of the Lord, is am integral part of Vaishnavism. This is known as 
‘Samaasrayana’ or ‘Pancha samskara’. The pancha samskaras are sot 
out as (1) “ Thapah, (2) pundras, thathaa (3) naama (4) mantro (5) yagascha 
panchamah, amee paramasamskaaraah paaramaikantya-hethavah". (sru: yes: 
SAT pro wp SCrr wrasse usw, 9S usw evsvarpr: ursmuer su Camgeu:). 
The fourth-mentioned ‘Mantra samskara'-tho initiation of the disciple (Sishya) 
by the Acharya into ‘Dvayam’, the ‘Mantra Ratna,’ the gem of mantras-is by far 
the most vital part of it and it is that which delivers the goods. That nothing 
more than this is needed has been succinctly set forth by Sri Desikain the 
chapter entitled ‘Kritakrityadhikara’ of his *Rahasyatraya-sara'— N 

“9 pm flam eot eo) repr £icodraemioty um sesirc rer user fárgn 5r doh s gb 
Curgs posg gQoams p Fmoqurer user ssGmuwywreqar mer STFU scm 
eflegufamr b sr Co ups SeuGumberr em préerr enr b rco tious Su Hoge rp Ip hasy 
eryewuüreoramiimsfl Qg God gsrMdormoureo Hóra Cagis Gu crib 
maigi haugur, simu Sm umP\Osrcrorady wir Auror éfluüudl 
HT SUGsS 503500 pofl. usir pif Ariug@ AG Ausrms. Qs) wras: ersir&p Eru 
aréhw sb Sips Qursi ". 


The exact equivalent of this, in Sanskrit, is found in Sri Desika's y: 
commentary on Sri Ramanuja's “ Saranagathi Gadyam" — “Ethena anaadi- 
kaalam: aagnaathi-langhana-moo!a-Bhaghavad-aprasaadena samsaratho may 
Bhagnvat- kripamoola-snds incharyanngeoknnrona dvayoecharana-anooccharana- 
poorvaka-swarakshaabharonyase siddhe prasaadaneshu asimath-abhyadhikasya 

, abhaavaath sweekrithabharah Sriyahpathir Norayanah...——.......' ggg yore 
arwi ARDT f sonis papso-Lissr &-.sjür vorQ s wb Cer Qin, usaj- SHUT PVN sr 
erturm&arGrew suGuréorren mréerremu Fors-civeuy nor sured «8405 Grooms p. 
Coa giur gbuslscou gurur sosi&pmug: éu: uh negmusm:-) i 


Such boing the crystal-clear position. in this regard, ib -is diffionlt to 
comprehend the why and wherofore of the observance, known as ‘Adrishatartha’ a 
resorted to thoso in the other Camp, supplomonting the * Acharya- 


samaasray ', reforred to above. ‘Adrishtartha’ would litorally moan į 
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*unseon meaning’ and it is indeed so, such a practice not being enjoined by 
the Sastras or in conformity with the traditional observances of the Acharyas 
of yore. There is, however, nothing exceptionable in the ‘conduct of this 
'Adrishtartha, or ‘Bharanyasa’, as it is^oalled, as many times ar these 
people think.it necessary ind it does not call for any serious notice and much 
less criticism, although its superfluity has already been brought out. But 
then, they would do wall to leave others in peace, and desist from calling them 
names, They would also do well to note that even the * Acharya- 
simasrayana’, referred to — oarliar, is, strictly speaking, only a ‘Vaishnava 
Dovksha’ and not a ‘g'ne qua non’ for securing ‘Moksha’, which has been duly 
vouchsafed by Lord Ranganatha to Sri Ramanujaanl all his disciples, as 
well as their descendants. This has already been doalt with, in extenso, in 
this treatise and only the catch-words “Surthvaa varam thadanubandha- 
madaavalipthe! ejssur eub g5.5455 wgrasdüGs nood bo reproduced 
here, by way of furbishing the roader's memory. Do the innovators think 
and feol that this sure and certain link with Sri Ramanuja does not extond up 
to tham? Otherwise, thoy can hardly justify tho novelty of an undue 
multiplicity of the *Bharanyansa'. 
V. ATTITUDE TOWARDS RITES AND RITUALS 

“ Kriyamaanam na kasmaichith yadarthaaya prakalpathe, akriyaavada- 
narthaaya thath thu karma samaachareth” (éfwurend p scvmvds wstsoru 
ürasuG 5, gélurugsstssru såg aiw owrsGrs.) is an authoritative text, 
invoked by Sri Desika also. ‘The attitude of the Poorvacharyas towards 
the performance of rites and rituals las also followol this text only, which 
ordains that only such of those rites and rituals need be put through, that will 
not make one bound down by their fruits (results) or the. non-performance of 
which will have deleterions offocts. “Their observances in this regard have, 
therefora, closely followed this basic principle and it can be inferred that 
whatever was not observed by thei, such as dropping the oblations (tharpanas) 
on all but four^Sankramanas', (tho days on which the sun transits from one 
house in the zodine to the next) etc., conformed to this guiding factor. Of the 
fivefold form or manifestation of God (viz) Para, Vyuha, Vibhava, Antharyami 
and Arcchavatara, Para is the transcendental form of God;Vyuha, His 
operative form—the galaxy of Vasudeva, Sankarshana, Pradyumna and 
Anireddha, the seat of activity shifting from the High Heavens (Sri Vaikuntha) 
to the milky ocean; Vibhava is the incarnate form such as Sri Rama and Sri 
Krishna; Antaryami is the pervasive form of the Deity dwelling in the heart of 
every living being and realised by the Yogins through meditation; 
Arcchavatara is the image form in the temples and houses of worshippers, 
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which God assumes in accordance with tho wishes of His devoteos, the very 
cream of theistic philosophy. Situated as we are, our worshipping the Lord 
in His Para, Vyuha, and Vibhava forms is not practicable. The only two 
other worshippable forms are, therefore, Antaryami and Arcchavatara. Here 
again, the former is worshipped through rites and rituals (Karmanushthanam) 
as distinguished from the *Kainkaryanushthanam' such as garlanding, burning: 
incense, sacramental bathing of the Deity, chanting the hymns of the Azhvars, 
Upanishads ètc., in the Divine Presonco, otc, which aro tho modia of 
worshipping the Lord’ in His Archa form. In the 'Karmanushthana', the 
relztive mantras are roplote with tho names of the minor deities, in the 
pantheon—Agni, Indra, Soma (Moon), Varuna, Prajapathi,  Pasupathi 
Brihaspathi, Vayu, Surya (Sun) etc. he rituals primarily dedicated to 
these lesser go’s, propitiate, in fact, the Supreme Lord, enshrined in them all, 
as ‘Antaryami’— « Q@sgdmndgsgiaran creuejex ác sor wish Pps Bener 
Asiomsrrs —p5Gsüssruasr rG — Thirnvoimozhi. The unremitting 
and blemishless service of the Lord, spoken of by Saint Nammazhvar in 
“ giielió arwAudwri riivi af agior agwo — GaunuGseueir(9ib prib Y 
is possible only in Archavatara, Nammazhvar did not stand alone in his 
commendation of service of tho Lord in the Arccha and glorifying those blessed , 
souls participating in such service. Thondaradippodigal, Thiru-nangai Azhvar 
and others have also stressed tho importance and glory of the 
‘Kainkaryanushthana’, Ii is, therefore, but ‘natural and proper that those 
descending from the illustrious lineage of the stalwarts, who were soaked 
in God-love, saturated, as it were, in the blissful enjoyment of the boatific 
hymns ofthe Azhvars, followed in the foot-steps of their forbears and have 
their roots in ‘Kainkarya’, sticking to the ‘Karma’ part of their obligations to 
the irreducible minimum requirement only. ‘This is in dire contrast to those 
who were and are still reciting exclusively the Vedas, dealing with rites and 
rituals (Karma-kalapas) and thoir followers, who naturally lay special stress 
on the ritualistic proceedings. ‘These two categories aro referred to as "Dasa- 
veithi? and Varna-dharmi’ in ‘Acharya-Ifridayam’. ‘The illustrious Parasara 
Bhattar has hit at a wonderful fusion or blending of tho two in his ‘Sri Rangaraja 
Stava’ where he refers to the “Srirangapalana—Karmathaah” — (Bria urap 
atwnr:) —the Nitya-karmanushthana or service in the temple. Even so, the 
Lord's own statement—"Srutis Smrithir mamaivagnaa” 4: wù w£: 
wmwurisr) is not lost sight of and Nitya, Naimitthika karmas are also", put 
through to the extent they aro necossary or inescapable, Fora better, rather 
fuller appreciation of the exact position in this rogard, a study of the 
*Parüsharthadhikarana Sri Dhashya', at the [oot of tho groat misters, is 
imperative. a 


è 


a 
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Tt should now be abundantly clear that T. T. B. and others of his 
mental persuasion are indulgingin wanton mischief and Kali has only to blush 
with shame and meekly acknowledge that ho is nowhere before these men and 
perhaps he might even begin to feel that he can secure the effective fulfilment 
of his mission through them. Before concluding this section and taking up a 
few more topics in the next, it seems pertinent to refer to the 65th argument 
in the disputation called, ‘Sathadooshani’ of Sri Vedanta Desika, where-in the 
example “Sthreedharminyaam aatinajananyaamiva, (svgfardsmurb 4n 
a2 B bur Ho) has been citel by him to illustrate tho position of the Azhvars 
during thoir lifo-timo. — It says. (hal oven ns tho mother, though entitlod to 
rovarenco. is kept aloof during her menstrual’courses, the Azhvars who woro 
m in low oastow woro kopt aloof, But thon, a Brahmin of tho ominonco of 
Madhura Kavi took refuge at the feet of Nammazhvar, who mado his 
Appearance in Sudra communiby—“GwoiiSosrereueis Qua iieri QudionwGu''s Tho high 
priest of the temple, Loka Saranga Mahamuni carried over his shoulders, 
‘Lhiruppanazhvar, brought up by untouchables, all the way to the temple of 
Ranganatha, under divine command, and it was for tho hymns of this Azhvar 
that Sri Desika wrote ont a commentary, known as ‘Munivahana bhogam'. 
What olse is it but mere idle talk, totally unrelated to facts, referring to Sri 
Desika as the conqueror of Kali aud things of that sort? 


(Section IV) 
(TRUTH SIIALL. ENDURE) 


The solid truth:- The Lord, in His unbounded mercy, revealed Himself fully to 
Saint Nammazhvar. Saturated with the Lord's grace, Nammazhvar showered 
all that grace on Sriman Nathamuni, who, in turn, passed it on to his grand- 
son Yamunacharya (Alavandar) through Manakkal Nambi and thence it 
flowed into the expansive lake of knowledge of Sri Ramanuja through such 
mighty feeder „channels as Sri Periya Nambi, Thirumalai Nambi, Thiruk- 
kottiyur Nambi and  '"lhirumaalaài Andan. *Nathopagnam — pravrittham 
bahubhirupachitham Yamuncya-prabandhais thraatham samyag Yatheendrai. ^ 
ridamakhilathamah-karsanam darsanam nah". (srG gru ebrei 
ugp»ügumb urapGpuCruBs s: Jrrgbh wiuds ufo: QIVA sw: Eish 
steer s) From that huge lake. the water passed through two streams, namely 
(1) Embar, Azhvan, Bhattar, Nanjeryar, Nambillai etc. and (2) Thirukkurugai- 
ppiran Pillan, Kidambi Aacchan, Yengálazhvan, Nadathoor Ammal etc. to 


-irrigate this good Earth for the uplift of the surging humanity. These 


Acharyas spoke the same language and it would be futile to look for any 
difference of views among them. ‘lhe only variation, if at all, could be in the 
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method of prosentation, but basically thoir teachings are indivisible. Sri 
Vedanta Desika looked upon Sri Parasara Bhattar as a reincarnation of Sri 
Pamanuja and imbibed:a good deal of Nambillai’s teachings through the works 
of his disciplo, Sri Periavachan Pillai, The reader can derive full and complete 
satisfaction in this, tonic by going through Sri P, D. A. Swami’s *Dosikn 
hridayam’ and allied works. It is only to bo hoped that people, who are truly 
dispassionate and keen on getting at the ccrrect picture, will shake off their 
parochial outlook, come ont of their shell and enjoy the mighty grandeur of Sri 
Desika's works, as revealed by this mighty savant, admitted on all hands as a 
great marvel of learning in modern timcs. 


As the proud inhoritors of a priceless 'l'reasuro, vast and beautiful, we 
have before us the whole galaxy of tha mighty builders of this Treasure 
beginning from Sriman Nathamuni and ending with Manavala Mahamunigal. 
We have thus a clear picture oi Who is Who?" and are rightly conscious of 
the great debt we owe them, singly and collectively. No Vaishnavite worth 
the name can be disrespectful to any of them and much less indulge in rilery 


and abuse, trying to tarnish the good name and reputation of ons or the other. " 


It would also be presumptuous on the part of even the most loarned among us 
to attempt a process of vivisection and apportion the credit and glory among 
these Acharyas, by indulging in loose and irreverential talk such as: So and 
so dug the foundation, so and so filled it up; so and so raised it to plinth level, 
80 and so put up the structure, so and so raisol additicnal storeys, so and so 
conducted marriages there and so on and so forth. Although this sort of study 
might tickle the intellectual vanity of individuals and afford them immonse 
personal satisfaction, they shall be doing great disservice to the hallowed 
Bhagavad-Ramanuja Darsana as such, by publicising it. To hold that 
generations of Sri Vaishnavites aro indebted only to Sri Desika, but for whoso 
services the great.rivers of Sanskrit and Tamil cultures would be flowing 
separately, is all of the same piece. The dispassionate reader should note that 
a clear grasp of the Tamil Velas (Divya prabandham) by Sri Desika was made 
possible only by his study of the literaturo already bequeathed to him and this 
has boon acknowlodged by him: "Quum giAipwrtwasr rib Agu 9 As Agur s 
1065 p. Pwiscdr GL sefideir Gi Gio." Seo also Sri Ramannjam 217. The real homage, 
wo can and should pay to Sri Desika, shall bo by way of delving deep into his 
numerous works, revelling in the ‘full many 2 gem of the purost ray serene’, 
lying embedded in them and presenting thom to the world at large, for 
appreciating his literary genius and his enormous learning. In fact, this is 


how the contemporary Acharyas as well as those bolonging to the later periods , 


partook of the rich repast provided by Swami Desiks and deified him, as 
already brought out in the earlier sections. It is not as if Sri Desika has been 
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discovered anew by the founders of the ‘Munithraya Sampradayam’—the three 
Sanyasins, who were the disciples of Sri Gopala Desikan of Kumbakonam, 
already roferred to, in passing. ‘That, however, marks for them the beginning 
of a new éra of disruption and dissociation from the Thonnacharyas, claiming 
Sri Vedanta Dosika as an oxclusively Vadakalai Acharya and despising 
Manavala Mahamunigal as a Thenkalai Acharya, not to be venerated by them. 
Fabrication of anecdotes intended to boost Sri Desika as the performer of 
miracles, displaying superhuman powers, suffers from sheer banality, as such 
miracles are not tho exclusive monopoly of a Vaishnava Acharya and do not 
enhance his stature in the hierarchy. It has gono on record that, in the year 
1937, Sri P. B. A. Swami came faco to face’ with a Muslim gentleman, who 
offered to reproduce any script kept hidden on the former's person and actually 
produced a written shoet of paper from the adjoining room, an exact replica of 
what the Swami had kept tucked up inside his clothes, after writing thorein a 
few tough verses in a number of scripts, and that too, no sooner than -he had 
finished writing them. Another memorable performance was that of a magician 
who, in the year 1930, kept his Madras audience, nay, the whole of Madras 
spoll-bound, by advancing the clock all over tho place by four hours. The 
show had been publicised as of four hours’ duration, commencing from 4 P.M., 
but the magician took the stage at 4 P.M., sharp, only to bid goodbye to a 
loudly protesting audience, who demanded the full faro of entertainment for 
the couple of rupdes each of them had paid. Lo! the magician pulled out his 
watch showing 8 O'clock ard, for once in our memory, it was 8 O'clock, in all 
watches, and it transpired that even the tower clock at the Madras Central 
Station registered the same time. Is not making time stand still or run faster 
throughout the city, by as ‘many as four hours, a remarkable feat? Miracles 


are, therefore, not to be gloated upcn, in the particular context of our 
discussions. 


Sri Vedanta Desika was literally tho ‘Poot’s poet’ and he excelled in all 
-. the four divisions or styles of poetry, viz, the extempore, melodic, ornate and 
elaborate. By his exemplary life and conduct and through his numerous 
works, he has enriched Vaishnavisin enormously and every one of us is under 
a deep debt of gratitude to him. His poom, entitled ‘Paduka-sahasram’ 
comprising a thousand verses of rare excellence, is indeed his ‘Magnum Opus’. 
There is hardly any need to import and invent a number of widely differing 
stories regarding the mannor of its birth and bring the colebrated Thennacharyas 
' into disrepute. Actually, there was nothing like a challenge or competition 
and, as Sri Desika himself has put itin the 41st vorse, he just fulfilled’ an 


inner urge to compose these thousand verses in the presence of prominent 
10 
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scholars. Itis neither nocessary nor worthwhile to dilate on the genesis of the 
poem when there is so much to enjoy in the poem itself and no time to lose on 
extraneous issues, the more so, when they are of doubtful authenticity. It is 
indeed gratifying to note that in his edition of Sri Desika's Srimad 
Rahasyathraya Sara, Navaneetham Srirama Desikachariar of Oppiliappan 
Sannidhi has candidly acknowledged that “It is true that the biography of Sri 
Desika has been told differently by different writers, in regard to the time, 
place, sequence and manner of occurence of the events”. Such discrepancies 
are bound to creep in, when extraneous motives are called into play and the 
writers feel inclined to give free vent to their own whims and fancies, personal 
predilections and projudices, Some years ago, a doubt was raised whether 
Bri Desika was born in the year Vibhava or Sukla and perhaps it could not be 
resolved satisfactorily. 

Before concluding this treatiso, it seems necessary to focus the attention 
of the reader on a few more topics, which, apart from the basic underlying 
truths, as revealed by Sri Desika himself, have assumed special importance 
ia the light of the ccntroversy raging round them, particularly during the last 
150 to 200 years. 


I. IS GOD'S GRACE FREE (NIRHETHUKA), OR 
CONDITIONAL (SAIIETIIUKA)? 


While it is admitted on all hands that God's Grace is our sole means of 
salvation, the point for enquiry is whether it operates, unasked and unaided, 
or any endeavour is needed on our part to invoke and secure it. That no 
special conditions support God's Grace and all that is required is non-resistance 
or non-rejection, when Grace is forthcoming, have been lucidly established by 
all the Acharyas including Sri Desika, who, ae a matter of fact, is right in the 
vanguard in this respect. In his ‘Paramapada-sopanam’ Sri Desika stated 
“AROGtSuT SOFAS Qyoymds Orrevd£s rior huyó fapsosu ám s Aragia r 
Aurguraé@aranG KSeopacromis usmef" und later on, he categorically 
emphasised the *avyanja-kripa? (smnggacyu) unconditional Graco of the Lord 
in 'Dramidopanishad-Tatpacya-Ratnavali. The sloka in question beginning 
with ‘Aadaavittham parathwa’ (2576945 use) refers to ‘avyaajodaara 
bhaavaath’ (smrGegrz7cureré) 2nd is based upon the commentaries on the 
first centum of ‘Thiravoimozhi’, other than the 6000 granthas (a GWriuy) of 
Pillan. Sri Parasara Bhattar's observation that this particular Thiruvoimozhi 
spotlights the Lord's nirhethuka kripa (free or unconditional Grace) has been |. 

. incorporated in these commentaries and Sri Desika’s reference to 'avyajodara. - 
bhaavaath' is. but tho outcomeof his study of the said commentarios of Ww 
Thiruvoimozhi. "his incidentally gives tho lio diroot to tho allogation that ' 
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Sri Desika wrote out his own commentary known as ‘Nigama Parimalam’ 
out of his distaste for the meanings contained in the commentaries that eame 
up after the 6000 granthas. Of course, there are mary more instances of this 
‘kind. It may also be noted that the text in Sri Desika's ‘Paramapada-Sopanam,’ 
quoted earlier, closely follows the text in Pillailokachariar’s ‘Srivachana- 
bhushanam' which reads: "vg upbuegsd Grpub urágéélsb ürreodéab 
BHywAs Guer£p mkmga Grazis sHISHA@sran® sr3er suhop 
94rb u&srá& sL.&f&áGarer( Gur". Again, the sloke in  Desiks's 
‘Dayaasathakam’, ‘Nishaadaanaam netha kapi-kulapathih kaapi Sabaree’ 
(Poyrsrprd Sper sIgwug: ard eur) refers only to the froe Grace, which 
Sri Rama and Krishna bestowed upon Guha, Sugreeva, Sabari, Kuchela. 
Kubja, Gopis and Malakara. Above all, Desika's ‘Munivahana-bhogam’ 
contains the following gloss towards the end: “arrar GCap Q sr ar Q s eir pi 
ADAMI. gfigrIGgiu@sr use summ, $ sr Gs yup gora.. -". 
In the face of all these, the argumont, that the Lord's Grace will not be forth. 
coming without suflicient grounds or motivation, just skittles down. 


WITH WHOM DOES THE INITIATIVE REST FOR THE 
SALVATION OF THE INDIVIDUAL (JEEVA)-GOD OR MAN? 


(Paragatha-sweekara versus Swagatha-sweekarz and allied themes) 


God's Grace is no doubt free and unconditional, and yet it alights on 
man, only when he exhibits a distinct predilection for God. ‘hat is because 
man las free-will, whose perversity resists the free operation of God's Grace. 
By merely courting God, one does not secure His Grace. It is His will that 
prevails. Self-surrender or submission to His protection does not, therefore, 
constitute by itself the means to secure Him. The Sruthi in Kathopanishad 
“Naayamaatmaa pravachanena labhyo na medhayaa na bahunaa sruthena, 
yamevaisha vrunuthe thena labhyas thasyaisna aatmaa vivrunuthe thanoom 
swaam"' (nruur&ur ùy eG 55 eüüQGur p Gugur p ugm*p»r +H Sp: 
UGumaa dws Cop otiwen siwmuap g S wor Af ig G 5 morb iwari) 
establishes, in no unmistaken terms, the case for ‘Paragatha-sweekara 
(i.e.) God wooing His devotee and taking him within His grip, like 
unto the familiar illustration of the cat gripping its kitten by the teeth- 
marjara-kisora nyaya. The meaning of this upanishadic text is: The 
Paramatma is not attainable by the Aatma (individual soul) through mere 
meditation, recitation and deep learning; on the other hand, He reveals Him- 
self, in all His splendour, to the subject of His choice. How He 
excorcises the choice in question is, however, not a matter for conjecture, as 
there is His own pronouncement: ‘Gnanee thu aatmaiva may matham’, 
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(eb ep m B g gseowe: Go yd), ‘Ananyachethaas sathatham yo mam Smarathi 
nithyasah, thasyaaham sulavhah Partha! nithya-yukthasya yoginah", (#pju 
Gersvsvs sb Gur orb wurd Aws, ssvurepb wiwu: urt&s jfibuuágssou 
Qur&p) in chapters VII and VIII respectively of Bhagavad Gita; In his 
interpretation of the latter Sloka in the Gita Bhashya, Sri Ramanuja has 
taken his stand on the upanishadic text (Sruti) quoted above, which is the 
cardinal plank for the establishmont ofthe truth about Paragatha swockara 
and setting at naught the diametrically opposite view of the individual getting 
hold of the Supreme Master (Swagatha sweekara). Sri Desika has followed 
in the footsteps of Sri Ramanuja and said in tho gloss known’ as *Thaathpnrya 
Chandrika’, in this very context “Ahamova tham vrune...... Ahameva 
fladaami ithyarthah” (yamna mh ian... ymn gamit Au Am) Whon 
he found that there was Jurking uneasiness in some quarters that Sri Ramanuja 
had overshot the mark (athivaada) by putting every thing on the Lord and 
making it all one-way traffic, Sri Desika silenced these critics, the doubting 
Thomases, by his prefatory remarks,  "Ukthasya athivaadamathrathva- 
sankaayyudaasaaya stuti-moolathaamaaha—yame *ethi (e.sgsvur oj fleur sor ór 
sushercy sroorw -+0 ape) srorap-uGuG«,9). The crucial vedie text has been 
clarified further ay.the Lord, that He: makos Himself tho object of easy 
attainment by the Gnani, who pines for Him, by fostering that love, more and 
more, and removing all the obstacles and impediments in his path. He 
assiduously prepares the ground for the final union or consummation, being 
Himself unable to bear separation from his most beloved dovotees. This is 
also inherent in the fundamontal relationship betwoen God (Swaami-Master) 
and Man (Swam-property) and His inescapable obligations, in regard to His fold 
of His property, a matter of personal gain for Him indesd. To hold that attain- 
ment of God is a gain for the individual soul would mean putting things in the 
reverso gear, thereby losing tho correct perspective. Crying ono's heart out 
and weeping for God all the time cannot be construed as the means for 
attaining Him. "Those aro but the traits of those, soako1 in God-lovo through 
His Grace, and can at best, be passive quicsconce, the Lord alone being the 
active principle, the materialising Agent. This has been pin-pointed by Sri 
Dosika, when he says in ‘Gita Bhashya Thaathparya Chandrika’, glossing on 
the sloka '*Munmanaa bhava......... ” (wsopr ue) towards the end of chapter 
IX—‘Aasritha-samrakshanam swalaabham mathvaa pravarthathe’ (gi sevi 
raged wudtud wur igutss535)- Multiplicity of genuflections and addresses 
to the Lord such as ‘Tvatpaada-moolam saranam prapadye', (sapursqpwd 


5 


*- 


ermrb ürudQu), "usGersir fissr sj Gueir s.sirergà£j st bs) yobs bm’ oto. ` 


do not, fer se, mean that we have actually gothold of Him, but only indicate’ ` 


the favourable trends that nave baon cultivated in us by an ever-alert and 
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p watchful Master, bent epon retrieving and reclaimirg us, all the time, like 
_ unto the good thonherad going after the lost lamb, the ong, which had,strayed 
away from his flock. To arrogate to ourselves the initiative of the so-called 
constructive approach to the Tord with a` sense of personal importance and 
involvement, will certainly militate against, the principle of self-abnegation, 
which alone makes the individual jiva adequately receptive, and responsive to 
the favours extended by the Lord. In one of his Rahasya texts Sri Desika has 
referred to ‘ghunakshatha-lipikramaath upanipaathinah paathi'nah’ ( @ ewr ag 5 
o Mérongs a.u Bur dp: ur d a), "This enunciates the principle of wbat is known as 
(C*Ghunaksharaenyaya' (ie.) the scripts, which could be made out from the 
zig-zag’ trail of a worm, are just accidental and so" are our mumblings. 
The words in italics are based on the observation, already made by | Nambillai 
and Periavacchan pillai *uapg 82i ap&srorüGurGe. In this short treatise, 
hy it.was deemed expedient to combine all the three components ofthis topio, 
namely, i ' 
(1) Paragatha sweekara vs swagatha sweelara; 
(2) Reclamation of the Jeeva is the Lord's personal gain; 

tine and (3) Prapatthi or surrendoring to His Grace and’ protection is not 

i by itself the means to the End. z 
| The texts of Sri Vedanta Desika, supporting these, are presented below, in) a 
Concise view. 


(1) Gita Bhashya "lhaathparya Chandrika, “Ahameva thaan 
vrune..........Ahameva dadaami ithyarthah." : 
(2) Gita Bhashya 'Phaathparya: Chandrika, 'Aasritha-sam 
rakshanam swalaabham mathva pravarthathe', |... b ous 
The vedic text ‘Ahamannam ahamaunam, abamannam 
LI ' [The word underlined in *'$raharshayishyaams sansatha- 
i jeevithah" of sloka 46 o? Sri Alavandar's 'Sthothra Ratnam’ 
is-also the pointer, in this regard.] ) i ; 
(8) Gitartha-sangraha-raksha—*Swayam swaaduthvath kshani. 
kasya kaalaanthara-bhaavi phalasaadhsnatwa-anupapatthi- 
darsanaaccha nansya sway yaapare mokshopayath /a-budd bi- 
^"rapisyaath ithi bhaavab, Anthathas thaisthairaaraadhitho 
Bhagavaneva hi sarvathra up&yah" (svaud, svargsaurs, 
ap emfasou arcerbarurdi-uecorgpo - s guuáSsteprée, 
privu everciumurGg GurGagrurusri 5r wurg A urat) 
in elucidation of Sri Alavandar's ‘Nijakarmaadi-bhakthy- 
antham kuryath preethyaiva kaarithah?........"° (garira 
ué sup 5b Giur ğ OF Sewer sr s:) 
Rahasya thraya Sara-''Nidaanam ihathraapi swayamskhila- 
nirmaana nipunah". (gr sázri$ vendes piora fiuem:) 
etc , etc. 
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APPENDIX-A, 


"CALENDAR. OF PERSONS TRIED BEFORE C.S. CROLE, ESQUIRE 
AG. JOINT MAGISTRATE OF CHINGLEPUT DISTRICT. 


No. of the Case 72 of 1874, 


i 


Name and description of the accused :— 


I.“ T. Srinivasavaradachari 1, R. Varadachari 2, ` Aiya Tirumalai- T 
tatachari 3, Sri Krishnatatachari 4 (and 10 pilis). 


IV. Name of Complainant :— Ramanujachari. 


n 
\ 


[True copy of last portion of judgment, (matter in brackets inserted 


for clarification. )] 
ul 


-“T have.no hesitstion in deciding that the account of the affair given by 
4th defendant (Sri Krishnatatachari) is a true one. He says that soon after 
the temple was made over in December last (1873), some Vadagalai, to bim 
; unknown, convertedthe Tengalai Namam in question (large TTengalai Namam 
in brick and chunam above the main entrance of the Vedanta Desikar shrine 
of Vilakkádi Koil) into a Vadagalai one by removing the base, It is in evidence 
that there was no guard placed there at nights, that doors were not even locked 
- '&üd that ond man unassisted could easily have climbed up and committed the 


, Bot during the Hight without being dis sovered. 
nga a" 


< caueWhile-acquitting the defendants on this bris also I consider that. in 
' ythe;interests of;peace and order-the 4th defendant,.as-custodian of the fabric 
of the temple, should lose no time in showing the bonafüde of his defence by . sj 
isestoring; the mark, to its former seram; ; x 


ji sd a Cour fur her remarks witk extreme reprehension that the defen- 

H or ti eir ‘friend 3 in Madras have sought to bring private influence to bear 
P “over thé d decision of these matters by causing Dr. Stambrongh, Health officer 
a dress. to me a letter recommending the defendants to favourable 
;can only characterise this as a grievous indiscretion and 
‘s:conduct as a most grave contempt, the slightest repetition of & 
" which will subject the perpetrator to. the penalties provided for the offence. 


ul antatows 2 (S4) C. S. C/ROLE, 
‘way arent howe Ag. Joint Magistrate, 
23—10—1874 


P 


IN THE HIGH COURT OF JUDICATURE AT MADRAS. 
Thursday, the 19th day of April 1883. 


PRESENT: 
THE Hox’'sLE Mr. Justice INNES, 
Tue Hon'ntr Mm. Justice MUTHUSAMI IYER, c. 1. E. 


SECOND APPEAL No. 41i OF 1881. 


(Civil Miscellaneous Petition No. 23 of 1882.) 


l. Ellappa Mudali q 
2. Arumuga Mudali | 
3. Peruma Mudali r 


10. Chappani Mudali J 


l. Sri Kristna Totachariar Me 

2. Srinivasavarada Tatachariar ) Respondents (6th, 10th, 12th, 17th, 
(€———————— j 19th and 80th Defendants.) 

7. P. Tata Desika Tatachariar 


Appellants (1st to 4th and 6th.to lith 
Plaintiffs). 


Second appeal against the Decrees of the District Court of Ohingleput 
, in Appeal Suits Nos. 152 and 97 of 1879, reversing the decree of the Court of 
the District Munsif of Trivallur in Original Suit No. 297 of 1878. 


The Second Appeal came for hearing on Wednesday the 1ét day of 
March 1882, and stood over for consideration till ‘Tuesday, the 11th July 1882, 
when the Court delivered the following Judgment. : 


; {The Plaintiffs of.the weaver caste sued to establish their exclusive right 
to the Trusteaship of the temple of Vedanta. Desikar in Conjeevaram. 


«The District Münsif, V. Sundsra Ramaiya who disposed of the 
case now before us, in a carefu!, elaborate and very able judgment came to 
the conelusiop that the Plaintiffs were hereditary Trustees and gave them the 
decree asked for.” 


“The District Judge has reversed the decree of the District. Munsiff. 
and the case comes now in Second Appeal before the High Court.” 


" Assuming the hereditary right of the Tatacharis, they must have had it 
in 1811, but in the suit of that year (Exhibit 32), it was decided that the 
servigó was tocommenc?. with the Thengalai Mantram. It is in the highest 

. degree improbable that the Tatacharis, if they had the hereditary right of 
Trusteeship, would have allowed the Thengalais to introduce their ritual. On 
„the other hand, assuming the dependence of the smaller temple on the larger, 
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and its subordination consequently to ihe Kakkalaya trustees of the larger 
temple, the introduction of a Thengalai ritual is not unintelligible.” 


We think the following issues should be sent for’ determination on the 
evidence already given - Uu. 

‘Whether the temple of Vedanta Desikar is subordinate to the temple of 
Dipaprakasaswami?" 


"Whether, at the date of the agreement Q and its counterpart Aw, the 
plaintiffs were the trustees of tho temple of Vedanta Desikar ?'....... 


We remit the case tor the trial of these issues directing a return to bo 
made intwo months from the date of the receipt of this order when 14 days will 
be allowed for filing objections. "' 


_-, „In compliance with the above order the District Judge submitted the 
following FINDING 


1ST ISSUE 


6. “8rd—The Patram isthe same in both. This obviously proves 
nothing. The same Patram is recitedin all the 18 temples of Vishnu in 
Conjeevaram. The Patram question was decided on the suit of 1811 in’ favour 

jo OF the ; Thengalais not because, theirs was the Patram .of the’ adjacent 
..,Dipaprakasaswami; but because theirs was the Petram prevailing in all the 
other Vishnu Pagodas in Conjeevaram. Teese ` 1 


tduix ovi 8c; 5th—Tt is ‘reputed to- be the Vahanamantapam of’ Dipaprakasa- 
swami turned into æ temple. One witness (Plaintiff's 7th) deposed that ‘it had 
„ ho appearance of a Vahana Mantapam and another (the 13th) that he had seen 
° in some circar account that it was a, Vahzna Mantapam. The account in 
question, giving full weight to it, can be.nothing nore than a moro record of the 
fnot that auch n tradition oxists, — [t.rofers to a time-soparated from the present 
by ar. interval, of probably several centuries. There is, curiously enough, 
"üother tradition inconsistant with this ono to the effect that the Desikar's 
tempie was built on the spot where he was born, or that the house where he 
lived (six centuries.ago} was converted into a temple where hisidol’was set up 
„($o be, worshipped. ..The judgments of our Courts regarding this temple usually 
, start with this tradition as if it were an unquestioned fact—vide the judgment 
‚sin the great Patram suit of 1811, and that of the District Munsiff, Virasami 
clyer, in Original. Suit, 637 of 1876, and this judgment under appeal paragraph 
.18. If this tradition is accepted, it would go far towards.establishing the 
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independence of Desikar's temple. But Ido not believe there is'any founda- 
tion for either the one tradition or the other; I will revert.hereafter to the 
hearing of the l'arapadi account and the Pymash on tho question at issue,” 


14. “On the strength of the admission of the Tatacharis in 1861 and 
1865 and of the evidence afforded by the Tarapadi and Pymash accounts, my 
finding on the Ist issue is that the temple of Vedanta Desikar is subordinate to 
the temple of Dipaprakasaswami." 


2ND ISSUE 


15. “The subordination of Dsikar's temple to Dipaprakasaswami's 
being established there isno great difficulty in arriving at the conclusion 
that the trustees of the latter must also be the trustees of the former... 
It is probable enough that the reason why ‘no evidence is forthcoming as ' 
to the trusteeship prior to 1861 is that it was never a question of any 
practical importance in the days when the Government took upon themselves a 
general control over the religious institutions of the country.” 


16. My finding on the 2nd issue is that at the date of Q and its counter- 
part Aw: the plaintiffs wero the trustocs of the temple of Vedantha Desikar,” 


This second appeal came again for hearing on Thursday the 14th 
December 1882, on return to the order of the 11th July 1889, and stood over 
for consideration till this day, when the Court delivered the following final 


JUDGMENT 


The matter in contest in this second appeal is the trusteeship of 
Vedantha Dosikar's temple at Vilakudi a suburb of Conjeevaram. Vilakudi is 
reputed to have been the birth place of Vedantha Desikar, aad the temple 
which is dedicated to him adjoins and touches that of Dipaprakasaswami, which 
is one of the names under which the image of Vishnu is worshipped by all 
classes of Vaishnavas as that of the supreme Being. The Kakkalars or weavers 
residing in Vilakudi are sivhites by religion, but they do not appear to have 
any sectarian prejudice against the worship of Vishnu. 


The history of litigation regarding this temple, which commenced in 
1811, discloses four rival claimants as regards its trusteeship,.... ...Among te 
+  Vadagalais. the Tatacharis represent the descendants of one Tata Desikar who 
was the founder of a very learned and influential family at Conjeovaram. The 
Suit from which this Second Appeal arises was originally instituted by eleven 
defendants, of whom the first fve wore weavers and the other six were 
Tatacharis; and the plaintifls prayed that their right of trusteeship be declared 
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and that an injunction be issued ir PR all the .Tatacharis; from, interfering 
with tho exercise of such right... 


k 1:913; 156 pí 3 

As to the first of the two issues, we sent for determination, ‘the District 
Judge found on the strength of the Tarapadi and Pymash "OS and of the 
admission of Tatacharis in 1861 and 1365 that the temple of. f Vedanta; Desikar 
was subordinate to that of Dipaprakasaswami. He foutid also the 2nd issue in 
plaintiff's favour, Against this finding, the Respondents , have, filed a 
memorandum of objections. We do not think that the objections taken’ to tho 
findings returned by the District Court are well founded. The first five 
objections have reference to the weight),to be attached to. the Tarapadi and 
Pymash accounts......... Having regard to the nature of the, Tarapadi account 


as a gonoral survey, we think that the inference drawn by the Judge is fair , 


and reasonable, and concur in his opinion that the difference in oxtont is not 
of importance. 


As to the objections 6 and 7......in 1861, it was the present 8th defendant’ 
and the 15th defendant's father who acknowledged that Desikar’s temple was 
atiached to Dipaprakasaswami’s temple (Ex. Ac.), but they then only 
sued* to compel the Archakar to put on the idol the Vadagalai mark or namam 
in their right (which is common to them ond other Tatvcharis) as owners of the 
first Tirtam; and there was no motive for referring to the dependence of 
Desikar's temple if it were not true. There is no reliable evidence in their 
favour prior to 1861 except what is alleged to have taken place in the suit of 
1811 andin 1898. The suit of 1811 related to the ‘“Patram” or hymn with 
which prayers were to be commenced in the temple and it was eventually 
deoided thes the “hymn that ought to be sung was, according to THE 
USAGE of the institution, “Sri Silesa Dayapatram” which is a verse composed 
in honour of Manavala Mahamuni. Is it likely that, if it were not true as 
alleged in that suit by the Thengalais that the Kakkalayars had been 


heriditary Dharmakarthas the Thengalai *"Patram"- would have been in 
M CORAN 


The erection of a new temple in 1828 does not show anything beyond 
this, that Thirumalai Aiyangar, who incurred the expense desired to build a 
good temple i in honour of Vedanta Desikar. The history of litigation subsequent, 


to 1864 discloses a series of manoeuvres on the part of Tatacharis first to curtail, : 


and eventually tod story the ri htofthe Kakkalars, and it does not appear 
that Tatacharis bethought themselves of their hereditary. Tight. until 187 
Upon these grounds and for the reasons mentioned. in our form T judgemet 
we have no hesitation in accepting the f finding of ph District ; Judge. 


-*This suit was dismissed. 
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